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FOREWORD 


Vidyaiatna, Tatvasastraratna 
PKOF. R. RAMiNTJJAOHAiaAB Avii., M.A., 


TTAVTNG undertaken to write a Foreword to this 
excellent piece of research by my esteemed 
friend and colleague, Vidvan, G. Subramania 
Pillai, M.A., B.L., I plead in justification only my 
great interest in the study of the evolution of 
religious beliefs and practices prevalent in this 
country. Mr. G. Subramania Pillai has covered 
new ground and done pioneering work in collecting 
together and presenting in a succinct manner all 
available references to tree worship found scattered 
in the entire range of Tamil literature and seeking 
to gain an insight into the inner significance of the 
manifold rites and ceremonies that have grown 
round the tree and the serpent- There are very 
few parallels to these in the religious modes of 
other lands, though the worship of the tree is not 
peculiar to this country. The tree, we are told, 
was worshipped in Tamilnad, not as a deity in 
itself, but as the abode of gods and spirits. 

Of special interest is the author’s novel and 
original theory which discountenances the idea 
that the Sivalinga is a phallic symbol and seeks to 
trace the Sivalinga to its origin in the worship of 
Kanthu, the stump of the tree. On the withering 
away of the stump, Kanthali, a stone, was to be 
installed in its place and worshipped. This stone 
substitute for the stump gradually became the 
Sivalinga. I commend to the reader the author’s 



original interpretation of the Tamil term ‘Kanthali* 
with all its etymological import. It is so simple 
and direct that it appeals to reason. 

The significance of the notion of K§.val-maram, 
that isj of trees which it was the duty of raonarchs 
to foster and protect and which the invader 
invariably sought to destroy, is explained. An 
interesting theory to explain the enormous 
importance once attributed to the vengai tree in 
the Tamil land is advanced. The flowering of the 
tree is the season for harvesting and for marriages 
and other festive functions. 

Much pains-taking research has gone into this 
work. A study of this work will throw more light 
on the life of the ancient Tamils. It is highly 
provocative of thought and suggestive, opening new 
vistas for further research and investigation. 
Students of comparative religion and workers in 
the field of Tamil literature, I am sure, will not 
fail to make the best use of this work. In fine, 
I congratulate the author for this original and 
excellent piece of research and I highly commend 
it to the readers. I hope also that this will be 
followed by many more works of this kind, 
revealing the glory of the culture and civilisation 
of the ancient race of the Tamils, 

Annaraalainagar I R. RaMANUJACHARIAR, M.A., 
24 — 1 — 48. J Professor of Philosophy, 

Armarruilai University , 
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TREE-WORSHIP, ITS BELIEFS & OPHIOLATRY 

IN THE TAMIL LAND 


From a study of the great works of Sir John 
Lubbock, Mr. Tylor, Mr. Fergusson and Mr. Monier 
Williams and other savants in the 
Tree-w^fep^ fisW, one caiinot but arrive at the 
irresistible conclusion that the 
adoration of trees and plants, in virtue of the 
supernatural qualities or divine essence supposed 
to be inherent in them, is almost universally 
diffused over the globe and that this form of religion 
is of the greatest antiquity. Tree-worship was once 
common in Greece, France, Poland, Assyria and 
many other countries. It has continued to prevail 
among the aboriginal tribes in Africa, America and 
Polynesia. The continent of Asia has been noto- 
rious for her belief in a kind of divinity inherent 
in certain trees; and trees whereon offerings of 
curious objects and garments are found, are a 
familiar sight there for any globetrotter. The 
Tamil country is not an exception to this. 

Man first worshipped trees as gods themselves. 
He believed that the tree had a soul of its own< 
Later on, as time advanced, the idea dawned on 
him that trees might beconae the receptacle of 
the spirits of gods and that they were peculiarly 
liable to be occupied by ghosts and goblins. The 
spirits might resort to them as guests or take vip 
their abode in them as tenants, since trees 
furnished a convenient and agreeable shelter for 
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them. The stage of viewing a tree, no longer as 
the body of the tree-spirit but merely as its abode, 
marks an important advance made by man in 
religious thought. Here we see religion passing 
from animism into polytheism. The tree ceases 
to be a living and conscious being and becomes a 
lifeless inert mass possessed by a supernatural 
being- These supernatural beings in turn become 
the forest gods or Sylvan deities, assuming human 
shape and their wood-land character denoted by a 
branch, a leaf or a flower. These gods can 
disengage themselves from trees or permanently 
desert them. They were also likely to flit from 
tree to tree- 

An account of the mystic and superstitious 
ideas of the past not only gives substance 
foundation to our contemporary religious tfeutight 
but also gives us an understanding of contemporary 
culture and civilization as a whole, for the ideas of 
the past are determining factors in the institutions, 
attitudes, customs, relations, groupings and other 
social forms and situations of the present. It has 
been rightly said that in any era men are the heirs 
of the past. The Tamils will rediscover the tradition 
of their glorious past and their energy to work 
towards the attainment of their fullness of life, 
culture, civilization and unity only by a study of 
the ancient literature of their yore. 

EJxtensive researches pursued after the excav- 
ations made at Mohenjo-Daro and Harappa, have 
firmly established this fact, that the 
Tamil race was occupying the whole 
of India, from the Himalayas down 
to ‘Cape Comorin in pre-Aryan days. Sir Johb 
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Marshal has observed that tree- worship was esaeti- 
tially a characteristic of the pre-Aryan, not of the 
.Aryan population, and so the tree spirit has loomed 
far more important in pre-historic days among the 
peoples who originated this worship than it did 
later in an Aryanised India where tree-worship 
inevitably became subordinated to other cults 
alien or semi-alien. 

The worship of trees is traceable even far into 
the ohalcolithic age and we hear of faint references 
being made to it in the days of Mohenjo-Dar® 
and Harappa. Many seals have been discovered 
in the Indus Valley in which tree-gods and tree- 
goddesses have been engraved with supplicating 
figures in front of them. In one seal a pipal tri^ 
is represented by two branches and in between 
the two the indwelling deity appears in a nude 
form, with flowing tresses, triple horiis and 
armlets. In front of the tree a half-kneeling 
suppliant is discovered. There are also sevew 
small standing figures with a long plait of hair 
rolling down the nape of the neck and a plume ©n 
the head. They have been found to be the female 
officiants or ministrants of the goddess. In this 
■manner there are various representations of saared 
trees in several seals with minute differentiations 
carefully made by the artists, So, this establishes 
■the fact that the worship of trees was pre-Aryan, 
indigenous a«d very ancient- 

In the religious history of the Tsmjl rsgje ,ip 
•India, the worship of trees has played an 
tpnt part. Nothing cpuld be more natural. Hpi^n ^o 
. the first century before the Christian era tha Tamil 
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country was thickly covered with virgin forests, 
stretching for a distance at once 
Trees, vast and unknown. The Chdla king, 

Karik&la, is said to have cleared 
jungles and made them habitable* (Pattinap- 
palai—^3). So, for the ancients, the oldest 
sanctuaries were natural woods. They worshipped 
trees and groves. Sacred groves were fostered 
and protected by kings* These groves were called 
kadika and the trees in these guarded sacred 
groves were known as kavan-maram, meaning 
the favourite trees of a royal dynasty, as the object 
of special care by its kings* These trees were 
cherished as the sacred seat of a protecting 
divinity* This tree-worship is hardly extinct at 
the present day. It has always been a recognised 
element of tbe popular creed. 

Pliny asserts that the earliest form of temple 
or church was a tree. Later day research has 
shown that the South Indian temple also was of 
a later growth. Originally there were no temples 
built for gods* The ancients saw the divine grace 
of God enshrined and merged as it were, in the 
verdure of the sylvan paradise, the natural beauty 
of which touched the tender chord in their hearts. 
The ykll thick trees spreading their branches into 
flowery bowers, yielding ambrosial fruits of 
v^etable> gold in bunches, moving with the Zephyr 
which played with the honeyed flowers, wafting 
sweet fragrance all around, enthralled the minds 
of the ancients who easily perceived the divine 
presence of tbe Almighty amidst this wealth of 
Nature. Huge shady trees were supposed to be 
the abode of some unseen god and as such the 
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tree was regarded as sacred. The various gods 
and spirits whom the indigenous population of the 
peninsula worshipped, were first housed under the 
shade of some tree or other. The tree was the 
only known house for the primitive man. It 
was the tree that sheltered him from sun and 
rain. So man gave his first house to his God as 
well. To begin with, no object was placed under 
the tree to represent the deity, for the tree itself 
was regarded as a huge natural temple in which 
the spirit dwelt in suffusion. Later on, as time 
advanced, it was thought necessary to keep some 
image under the tree to evoke the reverence, of 
all strangers and passers-by. This marks an 
important stage where we find the spirit beihg 
slowly detached from the tree. Thus, instead of 
identifying the tree with the spirit, the tree came 
more and more to be regarded as a mere sheltering 
place for the spirit. This is the intermediary 
stage and the final stage is reached when we find 
huge piles of buildings, of course, small to start 
with, replacing the trees. “ Some of , the great 
gods of the Hindu Pantheon exhibit traces of 
a forgotten past, when they seemed to have Uved 
under trees.*’ 

When big temples were mised for gods “who 
originally domiciled in the shade of trees, the 
Tamils took special care, as far as 
Possible, not to remove those trees 
which were indeed preserved and 
worshipped with dne awe and reverence. In ftwst 
these trees formed the centre around which 'the 
temples were’ built. An opening gap was made at 
the cehtre, leaving enougli room for the trees to 
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grow. If any of these trees happened to die, its 
faded stems and withered branches were kept 
secure and worshipped. Those. who have visited 
the temple of Thiruvalluvar at Mylapore could 
hardly have missed noting the huge stem of a dried 
iruppai tree (South Indian Mahua or Bassia longi- 
folia) covered with a sheet of copper. In some 
temples new trees were planted in place of old ones 
and worshipped. 

Any tree might have the fortune to become the 
temple of any of the big gods. The jack tree at 
Courtailam, the mango tree at Mayavaram and 
K&nchipuram, the bamboo at Thirunelveli, the 
mast-wood or Punnai tree at Mylapore, Thirup- 
pugalur and Thirupurambiam, the bottle-flower 
or kurS tree at Tiruvidaikali, the bael-tree or 
vilvam at Thiruvaikha, the flower-murdah or 
marudham tree at Thiruvidaimaruthur, the jambu 
or black-plum tree at Thiruvanaika, the trumpet- 
flower tree or pad iri at ThiruppSthirippuliyur, the 
plantain tree at Thirumaruhal, the palmyra at 
ThiruppananthSl, the Jasmjne cr^per at Thiru- 
mullaiv&yil and Thirukkaruppariyalur, the 
Ka^mbu tree (common Kadamba) at Madura, 
the Makilam tree or minusaps elangi at Thiru- 
vojTlyilr and the Ka^a tree (small lance — crenate — 
acute — leaved whbrtle-berry) at Karivalamvanda- 
nallur are only a few of the many instances in 
point* The temples in the aforesaid places belong 
to Lord Siva. In the Vispu temple of AlvSr- 
thirunaga^i, in, Thirunelveli District, there is a 
huge Tamarind tree which is held sacred. This 
tree is worshipped as Thiruppufialvar. _ It is 
,bcUved to be the avatar ot the serpent Adiscaa, 
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who in the form of this tree gave shelter to Sada- 
g6pa alias Nanimalv&r. The saint derived divine 
inspiration under the shade of this holy tree. This 
tree neither sleeps nor flowers. So it is also called 
the UrangSpuli (sleepless Tamarind) 

Another Tamarind with these features was 
existing on a hill near K&nchipuram in Tondai- 
nadu* This has been mentioned by Sekkilar in 
Tirukuripputhondar PurSnam as follows: — 

^/r&rQfirear/SeJIA 

§«rmtrri,f6W(ki 

m^t^sSr 

me-ar90rifiQjpmi ti^mSbrmudnstomih Bemtjmit 

s/rmr(Suiaw §iutj/r^&.m»fi}4umiri^SA a E « ri r«j<_r^ 

sirajftJLfaS) e_«r^<rdll ** 

Every big temple in South India ha^ a holy 
tree of its own> pregnant with the signiflcance 
its hoary past, when there was no such temple and 
the God was pleased to rest in its shade. These 
trees are now called Sthalavriteba (the holy tree 
of the sacred place). Every such tree has a legend 
of its own. Some of them evince to this day some 
peculiar abnormal traits which can be iuteipreted 
as supernatural. One such instance we have 
seen in the sleepless Tamarind at Alvarthirunagari. 
The mango tree at KILnc.hipui:a,m yields fruits of 
differelit tastes at different sides. It may be 
cohstrued as a freak of nature: but, any ,}>sxw^ there 
is such a manifestation. 'Sbtne templ#fL have 
forgotten their venerabld predecessors and no trees 
arb khown or presetted there. 
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> In this connection, it is interesting to know 
something about the origin of Madura and its 
temple. The Thiruvilaiyadalpuranam tells us that 
Indra, after killing Vridhrasura. a 
giant, was caught by the curse of 
Brahmahatty and he was advised to 
go down to the earth to wash off his sins. There, 
when he passed through a wood of Kadamba trees, 
the Brahmahatty bid farewell to him and he 
became once again free and happy- Searching the 
woods to find out the cause for the happy change, 
he discovered God Siva in the form of a Lingam 
ensconced under the shade of a beautiful Kadamba 
tree/ There he caused to be built a magnificent 
vimSna or turreted canopy and worshipped the 
deity. Thus was founded the Madura temple and 
the forest Ka^ambavana became the city of 
Madura. Though this may be treated as a myth, 
the idea underlying this legendary tale cannot be 
overlooked ; and the idea confirms us in our view 
that gods were originally worshipped under trees 
and that cities were built by clearing jungles. 
Though a mighty temple has been created later 
for God Siva at Madura, the Kadamba tree is still 
preserved and revered as sacred. Thus almost 
every temple in South India has got its own story, 
tracing the original abode of the god there to a 
sacred tree. 

In the Sangam age every town and village 
in the Tamil country had a public place in a' promi- 
nent part of the locality called 
Mandram, Ambalam or Pothiyil. 

This mandram was used for trans- 

« • 

acting all kinds of public functions, religions, 
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social and political. It was at once a place of 
worship and a scene of amusement. The mandpam 
was invariably shaded with trees, some of which 
were held as sacred- They were sacred because 
they were regarded as the divine abode of some 
god or spirit. Generally the deities were believed 
to dwell in the bulky stem of the lower part of the 
tree. Any kind of tree found in the man<Jram 
might happen to become the temple of any deity. 
Even a palmyra tree with a swelling lower stem, 
standing in a mandram was worshipped as the 
hoary residence of a long-famed god. 


** Q^ireiTjusstp dS2_<^«ir (S^rx^ urrmr 

mekfiu QcjskrSsem^' (Narrinai 303) 

In a small hamlet to which a narrow foot-path 
through a rocky terrain, covered with jasmine 
. buds, led the way, there was a big 

banian tree with long overhanging 
aerial roots, which were often rubbed 
against by the grazing cattle. This banian tree 
was worshipped as the seat of a ged to whbha 
offerings were made at the foot pf the tree. Tho 
crows preyed upon those scattered offerings and 
retired to their nests on the tree in the evening. 
This banian tree was standing in a public place, 
the ma^^^m, whicb also served as ^ cattle-pec 
and was always a place of dust and bustle. 

easrm^i^ SSsgeuiSjD ' ' 

(N^fiijai-343) 

T.W.— 2 
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As all kinds of religious worship took place 
and offerings scattered under the shade of trees, 
the birds, especially the crows, roosted on the 
branches, and were fed bountifully. At Kalar 
rice-balls and flesh were offered to the deities 
dwelling in trees and these were received by the 
awaiting crows * — 

** wirSeir icjTfX^ ueSht^e^kr sirseiDes 
«a/«f?Qu/r0 QmQ^QSssr ^eiBQiu/rQ 
QsueoQuirir^ (S<Fir^ir Qair^^ 

/Beowans Qsreiai^GiUir 

LDL-mstr^ Q^irear/S ojihueo tuireasrir 
eSt—S(^ea>L^Lj Qu^t^CB^ir jiseir^ojeifr 

(Narri^ai-281) 

To propitiate the deity inhabiting the banian 
tre§ standing at a mandrara, an elevated structure 
or altar was erected in front of the tree and 
sacrifices were offered on it. A deserted village 
is described in which a sacred banian tree with 
its altar was left neglected and its dajly worship 
forgotten : — 

** 4)r«ip^l(9a/r Quir^S^ &jpnir 

me-tLufS mjDS^ mes>srs9 esBiLi^eBiau 
Qun-fiiumjr 

( A ka n Anur u -287) 

The banian tree, with its never-failing boon 
of cool and pleasing shade to the worn and weary 
way-farers was always believed to have some 
divine force in itself, because spme god or other 
would be pleased to take shelter in its shade. 
So the banian tree is always mentioned as being 
godly or possessed of some god. 



« ” (Akan|lnuru-270) 

** si—Oj eg-ff-eofl^ ” 

(Purananuru-199 and NarTinai-343) 

Even in the Purarias, God Siva is visualised 
as sitting under a banian tree and expounding 
eternal truths to four disciples. Lord Vishnu or 
TirumSl is pictured as an innocent babe, nestling 
on the leaf of a banian tree, floating on water. So 
these two gods are also called Alamar Kadavul. 

^ssiatr au-Of eff^ssriSear Q^eoatthJ' 

(Purananuru-198) 

The commentator to PuranSnuru, takes this 
epithet, ‘ Alaraar-kadavul’ as applying either to 
Siva or TirumAl. So it is equally Applicable to 
both. But this is very rare and generally Siva is 
considered to be the God of the Banian Tree and 
He is called Alamar-Selvan. 

(Kalitogai-83) 

** ^etunr Q<f4o&^ 

(SilappadikS.ram .XXIV — Pattumadai) 

** ^e^uytr Qa>e$atgir Qutjr.’* 

(Silappadik&ram XXIII — 144) 

** ^eOLD^ Qa‘Aateir usdsesr tSy^iris^sret 

(Maapimekalai III — 91) 

Siva, seated under ihe banian tree» facing 
towards the south, is called DakshipS^urti, and 
this name is mentioned in SilappadikAram XXIII. 
In Kalitogai Siva, as Dakshinamurti, is said to be 
seated under the banian tree with a bowl of water. 
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‘‘ ^/Dtji93,Q)sir ictFQp^jb masQ<3=rji^ 

Si-meS «jr<E£c(fu/r/D iLJffimjprdi(^ Qpu.^/nreoiyi'* 

(Kalitog:ai“133) 

[The fruit of the fragrant Screw-pine resem- 
bled the pitcher with a spout, placed by the side of 
the Far-famed Supreme (Siva) seated under the 
shade of the (Banian) tree.] At PukSr or KSviri- 
purapattinam, there was a sacred tank on the bank 
of which a banian tree was standing, sheltering 
Siva* the Triple-eyed. The tank-bed shaded by this 
banian tree was known as Alamurram where 
young maidens gathered early in the morning and 
beautified the spot with decorations. Thei* they 
worshipped Lord Siva and performed the ceremony 
of Pavai-ySdHl or Ambavadal. 


mir^u>enjD Qpssil. Qa^e^mteir 

^eo Qppfom ^Si^Qup^ 0s»p^aj 
QuJriuma Quiry^esrwBs^ wasfifl/r 

stDaQ-F^f uirmmp 
iDSji Qmp^ sii.iresiQ(^i^. 

Gprear(^<F 3a= essu ajir m&eSp 

t-^3taj. (Akananuru — 181) 

In ThakkaySgaparani, poet Ottakuttar has, 
with his usual hyperbolical flourishes, described a 
banian tree that was standing in the temple of 
Kali (Thakkayagaparani 139-152). He says in 
one couplet that the tender sprouts of its topmost 
branches were radiating with dazzling brilliance 
by the side of the moon in the skies. It was on 
one leaf of that tree that Yishnu or Hari was 
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sleeping and it was under its shade that Siva was 
teaching the Vedas. 

(SflriRSaNS ttresrtnsu |p9^a^ 

SoiB^ ^FtnaJUi^ «0«riBr^ 

Q<eFrtBUMj^ ’* 

Evidently the shade of the banian tree was 
considered very conducive for learning and deep 
meditation. 

At the entrance or by the side of most of the 
villages there would be tanks supplying drinking 
water to the residents. Huge banian or pipal trees 
were grown by the side of these tanks and on 
river-beds also and revered as sacred. Some idol 
or other was placed at its foot and worshipped. 
As the Tamils wanted to adore their gods as soon 
as they finished their daily bath in the small hours 
of the morning, gods under trees are found in 
plenty near the water-side all over their country. 
The god was supposed to dwell in the tree or under 
its shade. The hugeness and the age of such trees 
added solemnity and awe to their worship. Owls 
and other portentous birds, which naturally would 
take shelter under their foliage, would scream 
during nights and such screams would instil fear 
into the minds, especially of the women-folk and 
they invariably interpreted such screams as 
ominous. 

** srw^r annSit ^esuL-^jaj 

Bt—isar (yi^uijr^ uyiSSiuj 

Q^iur tuSseairaj^ 

(NafFi^ai— r83) 
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The margosa tree was always connected with 
some goddess or other and worshipped as a sacred 
Th& M temple. The warriors of the Malava 

country, which formed part of the 
Tamil-land, forming themselves into a marauding 
band, used to raid the neighbouring lands and 
capture cattle herds. In one of such raids, a band 
of them noticed that their arrows had mrssed the 


aim and had run off their mark. From this they 
understood that the goddess of the locality, residing 
on a margosa tree, was displeased with them. They 
became very much alarmed and to appease the 
infuriated deity of the fat-stemmed margosa tree, 
they sacrificed a bull and sprinkled its blood at 
the foot of that tree. After propitiating the goddess' 
in this manner, they ^cooked and dined on the flesh 
of the victimised bull, with the consolation that 
the favour of the deity had been won. 


“ aiiuai/r tQoBeff eJFsQu 

utuSeatp sQmtsakr wffisuir 

eueo'L/tsii^ 
usireem (SeuihiQjb. 

QasiTQftliuir Qeu/Sis^ ^o-iuu 

(Akan&nuru — 309) 


In almost all the Kali temples in South India 
a margosa tree will be found in the precincts. 
Those who decorate and masquerade themselves 
as a Kali, always carry a bunch of margosa leaves 
in their hands. This shows the close affinity of 
the Kali with this tree. The cutting down of a 
margosa tree is deemed in the southern districts 
as equivalent to the murder of an innocent young 
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girl and that pernicious deed will be chastised with 
dire calamity. The popular belief is that it will 
end in the dreadful result of a toll of some life 
dear to the family of the offender. Thus margosa 
is the exclusive temple of Kali, the furious goddess 
of the demons. But KSli is worshipped under 
various names. 

The margosa leaf is a potent charm against 
all devils and witchcraft. It was supposed that a 
wounded person was liable to be molested at night 
by evil spirits and goblins. To avoid their nocturnal 
visitings, margosa leaves were hung on the door- 
way and on the roof. This we see even now in 
houses where one is laid up in bed with small-pox, 
chicken-pox or ncieasles, which ills are popularly 
believed to be the spourge of Kali. In fact those 
diseases are called Amman or MariySyi, denoting 
K&li. The patient is also asked to gently rub his 
body, when needed, with margosa leaves to allay 
the physical irr-itation. It may be due to the 
germicidal tendencies and sanitary properties of 
the margosa which is rich with medicinal value ; 
but, Whatever it may be, for the ancient people, 
the cause was not known but the effect was seen. 
Other precautions to keep aloof the devils were, 
the hoisting of the leaves of the ir^y^jn, *. e., 
the serpent-champak tree or Mesua Ferrea (Naga- 
sambangi), the burning of incense and white 
mustard, the playing of music, bells and flute and 
the singing pf the Kanchi or Kurinchi iune. 


t9x^(Slioir(Sl 

iSjurQ^irQ u»eSmjm 
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ajrthu 

Qaj/iSm^ urt^ 

Qm(BiBmf aimsruiSd) aif.mea>p tystos^« 
srs9th wtiCStD/r airmens (Sfsirifi 
Qeu&^jS^ eQQpuii ^rmSaj 

y^ij^Quir/SS mffijbairii Qm®»fBaaa LjsiirQmr” 

(PuranSnuru — 281( 

Thus during the days of war in' ancient times 
in the Tamil country, the houses of soldiers at 
night would be festooned with margosa leaves and 
resounding with musjiQ set tp the Kanchi tune 
while incense woul^ 1^- the 

wounded from evil 

QMJirtf.^LJtaiA uirt^Ofih 

Qtt^h^LX^ msajf- ggiusQ L/ta>astjut^u> 
ef4t9»ir m^seta^m a^Qate^ /D€6fQ@i0, 

(Pu ranSnuru — 296) 

The power of the margosa or neem leaf to 
ward ojff the devils is very great and so this is 
called} * the leaf with a file-like edge, that is the 
devil’s enemy,* (aravai-rka^ippagai), in Mani- 
mekalai} VIl, 73. One may legitimately be led to 
surmise that this belief might have induced the 
early Fandyas to take to the garland of the neem 
leaves and flowers, as their royal emblem. The 
belief current even today is that if the door- way 
and window-frames of a house are made of the 
timber of a margosa tree, that house would be 
devil-proof and no spirits would enter inside- 

There is another belief that even when a tree 
has been fel;led^ sawn into planks and used to 
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build a house, the woodland spirit might still be 
lurking in the timber. The spirit occupying a 
tree was thought to be capable of 
Taoou-k-kahttal following the hewn branches or 
stem of that tree to any length of 
time and distance imaginable. So, after the 
completion of a newly built house and just before 
its occupation fowls and eggs are sacrificed to 
propitiate any possible spirit that may be remain- 
ing in the wooden structure of the new building. 
The tree spirit, being thus put in good humour, 
will desist from doing any harm to the inmates 
of the house, nay, it will move itself to some other 
tree in the forest and leave the inmates of the 
house in peace. The carpenter plays an important 
part in thi-s ceremony and in the southern districts 
this is known as Taccukalittal It 

is a ceremony performed by carpenters prior to 
house-warming with a view to exorcize evil spirits. 
The general belief is that one will not prosper in a 
new bouse, if he has not already performed this 
ceremony and purified the place. It is interesting 
to note that the Toradjas of Celebes entertain such 
beliefs and they kill a goat, a pig or a buffalo and 
smear all the wood-work of a new dwelling with 
its blood. It is believed that after this propitiation 
the spirit or deity inhabiting the wood will leave 
the hous^ and seek a fresh abode in some other 
tree. 


In olden days boats and other sailing vessels 
were made of wood and it was conceived that the 
spirit of the tree whose wood was used for making 
the vessel would be clinging to it. It was feared 
that if that spirit was irritated, it would upset the 

3 
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vessel in the midst of the sea. So the sailors and 
fishermen worshipped and palliated the wrath of 
the spirit of the boat with periodi- 

WoSa^ts offerings of fragrant incense. 

When the boat or vessel was worn 
out and cast aside, they did not offer their worship 
as usual. It was discarded like an old useless bull. 


ffear® Qu(^ib Q^iuai^ ^iuire>kr®ueo stfimQ^airu 
uinr/g^fa>fi>u LfesarSi luSea^^eSp i^mu^Qsirsir® 
Opp^^Bssr GuirSlaj Qpfituir iuihi9 

mmt—eueirui e»eupQflear eniyieur 
atreBp Q(g^ 4 sSiL L^irmif^ 
mjatSfOig- meSrLfma 

^ryiQesa-® Lf^Skarium ®asB-Q^gi^ 

OPifi^QP/tp i96?a6«(5« jsi€9>pfai.** (Narripai 315) 


Tree Marriage 


During recent times, another practice has also 
com© into vogue in the Tarail-land and that 
reminds us of the fact that trees 
also may be solemnly married one 
to another, often with elaborate ritual and costly 
feasting. They plant the pipal and the margosa 
side by side in such a way that they grow together, 
one cleaving to the other. This is called the 
wedding of the pipal and the margosa. He who 
performs this ceremony and instals the Nfiga 
images under them is believed to be blessed with 
children and prosperity thereafter. It is also 
believed that going round these trees a number of 
times early in the morning, after a cool bath will 
cure sterility. In this connection it is well to 
remember that the breeze of the margosa is 
generally considered to be good for health. The 
aij* breathed by the pipal tree in the morning 
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hours might possess some purifying properties 
that might act well on the human system while 
taking brisk rounds and swift turns about this 
tree in conjunction with the margosa. Any one 
will feel refreshed and restored by this valuable 
exercise, at any rate, and more so in the case of 
women. The belief connected with NSgapratish^a 
seems to be of late origin as there is no allusion 
to be found in the early Tamil works regarding this 
practice. 


The pipal tree (hcus religiosa) is still an object 
of universal worship throughout India, which no 
Hindu would willingly cut or injure 
T^Rpal ; beneath the shade of which he 

would -be reluctant to tell an untruth. 
This is the tree of knowledge (bodhi or bortree) 
under which the Buddha gained enlightenment. 
We have already seen how- the worship of the 
pipal is represented in a seal of the Indus Valley. 
At the present day the pipal is inviolably sacr^. 
Though pipal plants undermine bouses and temples, 
the Hindus deem it a sin to uproot them. It has 
been rightly called Arasaraaram»tlie King of Trees. 
Colossal buildings and walls may go to ruins but 
not one leaf of the pipal will be touched. It is 
even more sacred with the Buddhists, as can be 
seen in Ceylon to-day. The mysterious rustling of 
its tremulous leaves is no doubt one cause of the 
superstitious awe with which this tree is regarded 
and worshipped. Near river-beds and lakes and in 
all watery places this tree is grown, and an unage 
of Gaiiesh placed under its shade with some NSga 
images. This tree establishes itself even in 

some railway-station plat-forms and, people render 
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homage to it. (e. g. Tanjore Junction S. I. Ry.). 
Performing circumambulation round the pipal tree 
is a duty imposed on every Hindu. There is a 
famous pipal tree at Srimushnam in the South 
Arcot District where married couples throng 
together on festive occasions and circumambulate 
the tree with their hands linked together. 


There was a giant vagai tree, the sirissa, in 
the cemetry grounds near Pukar. It was believed 
The Vagai have been infested by bands of 

dreadful demons and famished furies. 
That spot was called Vagai-man^am. There were 
also other spots like Vanni-mandram (Indian 
Mesquit), the resort of KApSlikas, Vellil-mandranl 
(wood-apple) and Iratti-roandram (Jujube tree), to 
which resorted mendicant ascetics making garlands 
of broken skulls, ail haunted by demons. 


fi/rearjohi) QtDirQmtua^ (oin/rmiSs 

Sir6&rea)jDa^(^ ^emiriLfm/ ss^eiBiLj LOt—iris^ 
mirtuu^i ^{BuaQutu seisariaQsirem is-siar® 
u>irsou>/r 6u/r6s>s uoek'jDQfiUi 

Qoj&kTtsSieasriB fsi^Qiuir® u>irm^ 

<3h.0tl> Qa/^eSeir u>^iDQp(^ 
ort—Ss/a Cp®/r6ari9« Qeiriri^iuir e^^eirQuurQ 
laent^^ iLfjpia^Lb aissreoB U)esr/DQpti> 

luirmetastu 0e«>L-^%o Q^ir(^/sB^/rm 
®(^mQ^irL^iru tBn^^ icesr jDQpic^’^ 

(Mapiniekalai-VI 80-89) 


The vagai tree was also worshipped as the 
temple of the Goddess of Victory, Durga. This is 
known from the commentary to the phrase Kadavul 
Vagai’, quoted below. It is thus we see the 
victorious kings and their soldiers wearing chaplets 
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of vagai flowers, as a symbol of their victory. It 
was a token of the favour shown them by the 
goddess of war. The Chera soldiers added vSgai 
flowers to their chaplets of palmyra-flowers to 
celebrate their victory in battles. 


^/r/TL^fie ^eirear 

Gura^uQ uieireir^ Gu/rsQ^ir(St 

aiirenas^ ^tueff Gaj/uuu.** , 

(Pathirrupattu-66) 

The wars of the ancient Tamils may rightly be 
called the Wars of the flowers. The different 
stages of their wars may broadly be 
tfae^Flowera brought under eight heads. At 
every stage the soldiers and their 
commanders, including their kings wore different 
flowers in the form of chaplets on their heads to 
signify the purpose for which the war was under- 
taken. Asa preliminary to a war, the party on 
the offensive side first took surprise raids into the 
enemy’s territory to lift the cattle found there and 
thus clear the war-zone of all innocent and helpless 
creatures. These raiding parties wore the Vetchi 
flowers. (Scarlet ixora or Ixora coccinea) on their 
heads. A special and solemn ceremony was 
observed in the temple of Durga» the goddess of 
war and the Vetchi flowers were presented to the 
soldiers as a gift or boon from the ferocious goddess 
as a guarantee of success in their dangerous 
enterprise- 

QeuiLQ iceor LjBsstu 

Qurjpuh 



QmtL^ loeVif L\^aj 

Gmiakri^esr (Seuji>ji^/ri 
aiLQiLfil. artl(Sih 

(Surj^w” 

(Silappadikaram-Vettuvavari) 

[ When the hero would pray the goddess of the 
sword and wear the Vetchi flower, the king-crow 
or the black bird would make a violent scream in 
the woods of his enemy’s territory. ] 

Capturing the cows in the neighbouring state 
was an act of war which thus paved the way for a 
successful invasion. But nobody would base 
herds and meekly sit at home. Soldiers of the 
country, into which depredatory hordes had 
descended, would flock to the banner and rush 
forward to track the enemy and retrieve the herds, 
^he party thus resisting would wear the Karandai 
flowers (Indian Globe-thistle ) 

When a king decides to march against his 
enemies with a view to annexing their territories, 
he would wear the Vanchi flower (Glabrous mahua 
of the Malabar coast or four-seeded willow). So 
Vanchi was the symbol of the aggressors. Getting 
scent of this invasion and before the enemy steals 
a march over him, the defending king would 
proceed against the marching enemy to arrest his 
progress. While doing so, his soldiers would 
distinguish themselves by wearing the Kancbi 
flower (River portia So garlands of 

Kancbi flowers Worn by soldiers indicated the 
nature of their „war-aim, viz-, that of defending 
themselves against the onslaught of the enemy. 
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Sometimes a king might not come out and 
give an open battle to the enemy but take refuge 
in his fort or citadel ; or perhaps he might have 
been trapped or besieged while camping inside a 
fort. In such cases of a war of siege, the besiegers 
who were engaged in storming a fort, would wear 
the Ulignai flowers (Balloon vine) and the besieged 
army would wear the flower of nocci (the five- 
leaved chaste tree). The warriors who were 
engaged in battle on either side would wear the 
Tumbai flowers (Flower toombay), as a mark of 
their valour and the triumph in battle was 
signalised by the wearing of Vagai (Fragrant 
Sirissa). These flowers of war might also be made 
of gold and presented by kings to their soldiers. 
They at times wore the leaves also along with the 
flowers. This practice of donning these flovrers 
as the badge of war applied to the whole rank and 
file of the soldiery. 

The implements of war and other accessorial 
musical instruments were also reverentially 
decorated with these signal flowers. To cite but only 
one instance, when the war-drum of Gheraman 
Peruncheral Irumporai, the Destroyer of Thakadur, 
was carried in a processian for a holy ablution 
it was decorated with peacock feathers, and 
garlands of flowers inter-laced with the gold- 
coloured tender leaves of the LTligiiai. War-drums 
were cherished as sacred and worshipped as the 
throne of the goddess of war, Durga. 

« iniro’/D tuiriTLfjBi tu^iBsir 

eaiUitjO QuireBaj 
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Qureitmf^aaifi (i^tfiesx^Qiuir® Quff-eSiu<F (^lLi^s 
GaiLLaaa iljq^Qsq^ Qpjr^th 
uieiSrsiigR tu/nr/r tuenraaeu,^' (Puranaimru — 50) 


This Ulignai is a dense lengthy creeper with 
glistening leaves and is also called Koryan 
{Qaiir^(ff^y Pandyau Neduncheliyan, the conqueror 
of Talaiyalankanam, is said to have worn the gi’een 
leaves of the margosa with Ulignai flowers when 
he started for battle on his chariot. Poet Id-iikun- 
drur Kilar was deeply moved by the imposing 
personality and the grand and majestic appearance 
of that heroic lad of the blue blood and melted 
into the following sweet strains of soqorpus 
rhythm : — 

** SdetkrSeaiB siree ^6a!srsy}d) Q^s/tlLCSIs 

(^(SIlS QatthiSesr ^etkr/sstiiir 

QmQmiQ^iri^ iLflfiesi^u u^Qn ir(Sl i£lSk6mjBi 

<F/ruu> ufijS 

QmQm (S^ir^ QureQoj SlesrQ(ffsST 

iu.Tff- QsrA emr^aeueueir oBesansugfi.” 

(Purananuru 77) 


Emblematic 
flowers of kii^s 


In this stanza the poet wishes long life to the 
floral emblem sparkling on the diadem of the 
mighty prince of the Pa^dyas. It is 
worth while noting here that the 
Pandya King was said to have worn 
the Ulignai with the margosa. The Pandya Kings 
wore margosa leaves as their royal emblem. Apart 
from the flowers above mentioned, the three ancient 
crowned dynasties of the Camil country had worn 
distinct flowers and garlands of a different type 
as their royal and conventional emblem. Thus the 
ChOias betook themselves to Atti, the holy 
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mountain ebony. The Cheraa had the emblem of 
palm-leaves and the P&ndyas, the mai^osa leaves 
and flowers. On solemn occasions, like that of war 
and on festal days the kings adorned their heads* 
after a sanctimonious bath, with their emblematic 
flowers, obtained from tlieir sacredly-protected 
family trees. Neduncheliyan was said to have 
worn his neem leaves in this ceremonious fashion, 
when he went out for battle. 

" turiQp ueS^sKJ uaeAreaJ) 

u>6csrfi> GaiihiQ^ u>S»m^ 

Q^aArS&m Qpniresrira sJliueS 

QeuihGur^^ Q-Fj^tu^piih wm^earek"- ” 

(Purananiiru-79) 

Here we see beyond a shadow of doubt, some 
solemn ceremony being observed at the time of 
wearing those token flowers. The superstitious 
respect shown to this practice betrays a faint trace 
of its toteraistic origin as we find the royal dynas- 
ties possessing their own tribal distinctions and 
symbols in the form of different flowers and this 
practice is traced to a very ancient past whose 
springs are lost in mytholc^y- It is said that even 
Lord Siva wore the charming Xl^ignai when he 
burnt to powder the three flying fortresses, thp 
I'iripura. This is how the Ulignai is glorifi^ and 
sanctified. 

‘‘ uiium«ir/s ^ir rcjQ 

aSiuBiairesar Qpsirj;» Qtafi/gj/asrsk - — 

uurA QtBr 

(Purapporul VepbamSl&i-lOS) 
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In TakkaySgappara^ii, Ottakkuttar says that 
Virabhadra wore the tender leaves of the sacred 
mango tree, standing at the Siva temple of Kanchi- 
puram, when he started to destroy the sacrifice 
of Takkan. 

** (^^^jXeir ueaeoatamesr eSI/ois^^ 

^^Sa9fl)*jeaR ^aeikreai^tSl^ QeuaSiresifiee/rsiReu 

Qiur^dsQsu.^* 

This confirms the fact that the ancients 
believed to have derived additional strength by 
wearing chaplets and garlands of sacred leaves and 
flowers while fighting. 


A ferocious god was believed to be dwelling 
in a nmrarn tree or vepkadambu (a sea-side Indian 
oak) which was standing in the 
mandfam of a village. The deity 
was believed to have the power of 
chastising the evil-doers and the wicked with 
unabated wrath. So this god was held in a we and 
adored with zeal and reverence. 


The 

Kadamba. 


** weirfi) uairirj)i^;X OuerQp^jr 
Qsrtf. Qturir/i Q/s.^e. Quieiru. ** 

(Kuruntogai-87) 

Hero-stones were installed at the foot of marSm 
trees, with names of the fallen heroes engraved to 
identify them- The divinity that dwelt in such 
hero-stones instilled awe and reverence in the 
hearts of the passers-by and was worshipped as the 
ruling deity of the vicinity. 

« sioQmjSm Bsotovosr inirir 

Oea-rAStU mir (St—^ ” 

(Malaipaduka^m 395-396) 
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The reverence for the Kadambu tree of the 
red flower was enhanced by the fact that God 
Muruga was pleased to wear always a garland of 
red Kadambu flowers. 

“ Qursi^*J usTB-Jumr 

L/r^ uurn-tSoffm. ” 
(Thirumurugapruppadai 10-11) 

s/r/r loetirs «£_u>t9«ar 

9ri£i^ Q/s®(3«fi.l (StjaaB. ’* 

(Maduraikanohi 613-614) 

God Muruga not only wears the scarlet 
Kadambu flowers but is also posited as a God 
dwelling in the Kadamba tree. So He is also called 
Kadamban. 

st—wumir Qe®(Seu^t ” 

(Perump§.^&rr’^P®^*ii“'^5) 

“ est—wuLDri^ ”, “ «i_u)fJiD ^-«06 ” 

(Paripadal-XlX 2 & 104) 

“ su-ihuusfm^r^. ** 

(Ainthinai Aimpathu I) 
emat—muSsmu Qujbpm^ umSlsgrtk'^ (Tevaram) 

When enumerating the places haunted by 
Muruga, the Kadamba tree smiling with new 
blossoms, is also mentioned as one. 

“ mt—WLfdt. ** 

(TirumurugS|fi*padai“22S) 

Hence the ancients thought that by worship- 
ping the Kadamba tree they were worshipping 
Muruga, in the same way as the devotees of Siva 
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awi Tirumal worshipped the banian tree. Before 
eat^ing the arena of bull-fighting, the combatants 
worshipped the gods dwelling under the .shade of 
the banian and the holy, hoary, and huge Maram 
(Kadambu) trees with due care and devotion so 
that they might be vouchsafed with success in the 
ensuing fight. 

“ ^otQpm Q^ir0Hme$ wg^r^Qpih 

Qpa>fl»L^eS ufir^iuu uiriumj$«;srr ” 

(Ealitogai-10 1) 

We get an inkling into the mode of worshipping 
these trees by a stray reference found in 
by way of a simile. The entrails slit open by the 
horns of bulls in a bull-fight were carried to the 
skies by kites and when dropped down, they fell 
on the^adjacent Kadambu and banian trees and 
seen dangling on their branches. These are com- 
pared to garlands hung up there to propitiate the 
gods tenanting those trees : — 

** 

u)(^ui9i^jd euiRs^L-r 

QmirskrQt^^sL.ih ij(^m^6ir eviriusut^^ 
at^LDLf uyem^iuDirir «8eodiStli-. 

mir^fSuirjb - (Kali togai— 106) 

This shows that garlands were tied round the 
trunk and on the branches of these sacred trees 
and the gods were believed to be pleased with 
them. Even to-day this is a familiar sight in South 
India. How true is the saying of a Babylonian 
sage of 2100 B. C. or earlierl “ The life of yesterdajr, 
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it is every day the same.” On trees believed to 
have been inhabited by some goddess, are hung 
some interesting and curious objects like 
winnowing-faus, dolls, toy-carts, cradles, bangles, 
et cetera. These are gifts from devotees who, as a 
mark of their gratitude for the fulfilment of their 
prayers, ranging from the birth of a babe to the 
curing of a disease, present their promised offerings 
and satiate the deity. The tree will be clad with a 
red cloth at the foot and anointed with oily red 
ocre, sandal paste and saffron or Kunkum, The 
anointing red paste is called manchal-ney or 
mancan%i It is a turmeric paint mixed 

with oil and smeared on idols of minor deities and 
sacred trees. Rice is cooked and offered in front 
of the trees. This is known as Pongal-ittu- 
Padaittal {Qu/nas^tKBu Goats, fowls 

and eggs are also sacrificed. Even toddy and fish 
are offered. These are performed to the accompani- 
ment of nerve-gripping music played on fifes and 
timbrels and tabors. 

About two thousand years back, there was 
standing a huge Kadambu tree at the foot of the 
Tirupparankundratn hill, near Madura. It was 
devoutly held as a divine tree most sacred to 
Muruga who wielded the spear. A graphic des- 
cription of the manner of worship done to this 
tree is given in ParipSdal. The devotees inarched 
to the sacred Eadambu with great enthusiasm, 
after sun-set, every-day, playing music. They 
carried .with them their reverential offerings of 
sandal, incense, holy fire, festoons, garland^ attd 
honey-dewed flowers, tender leaves, cloths bearing 
flower— designs and bells and spears. They 
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invoked the grace of the tree with laudations. 
A. goat was found tied to the waist of the tree. 
The devotees were filled with great ecstacy and 
contentment. And they craved not for anything 
else, even heavenly bliss, in exchange for this 
delightful devotional merriment. 


« Q^ihu® tx)e6r(^faiy} mitf-Uieaif) 

erm^Sbo a=n-m^th 

^sni—ajmsr Qeueotir si^wirih 

ug-tBeur (^eg>irQajff-(B ueAreaSiu ttQm^HSesrir 
wfmSssr (^eSrjD/s^^ 

(SasrQ»fi Qtur^mQsiyi 

LoirSso U)rS» sJ^s/sbo/d tiSmtumr 

CSuiQmr QfuaarQmr mjrj^ir” 

(Paripadal—XVIl 1—8) 


Furies were imagined to be dwelling at the 
The Omai bottom stem of 6mai (Tooth-brush) 
trees in forests. 


(Sa/reaiuiajth LffljdSeir. ” 

(Akananuru-291) 

People living in barren, dry or sandy parts 
where trees were scarce, had contented themselves 
by installing gods under the meagre 
shade of briars and prickly pear. 
A minstrel while trudging his way 
through some dry parts of the country suddenly 
observed some ominous signs which portented 
death for his patron. He immediately prayed to a 
way-side deity which was found housed under the 
poor shade of a thistle to save his master from any 
mishap that might befall him. 


Under the 
Thistles too. 
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** marjTf <B«irali Sy>jh anr^;£^u 

u&u® oB^L/gms Qfliryiir^A 

sreaarQeoeir Q^irAQetear gBesr^Sag mi^e-th 


uireaar. 


(Puraiiaimru-260) 


The Vilram 


The Bilva or Bael tree {gBitmw) needs special 
mention. It is the Stalavritcha or Sacred Tree 
of the special holy order, at Thiru- 
vaika. The trifoliate bael leaf is 
specially used for the worship of Siva. Its leaf is 
of a triple form — with three leaflets and probably 
on that account consecrated to Siva with His three 
functions. The form of the leaf also reminds us of 
His three eyes. The nut of a bael fruit is of a 
large size, assuming a pyramidal or conical shape 
with a rugged surface. The nut is devoutly wor- 
shipped by Saivites as a Linga. Milk and flowers 
are offered at the foot of the bael tree and adored. 
In Siva temples the bael leaf offered to Siva, is 
taken and presented to the devotees as prasatham 
or divine gift. In the same way, in Vaishnavite 
temples the basil or tu|asi leaf is offered instead of 
the bilva, as Vishnu is fond of tulasi. The bilva 
is supposed to possess some intrinsic divinity in 
itself. Its leaves fiaVogbt great medicinal effect. 


The Vengai or East Indian kino treie also is a 
favourite habitation for gods. This tree rising 
. aloft by the side of paddy fields, 
e ei^ai with flowers sparkling like fire, 

would hardly fail to captivate the imagination of 
the ancients and they did not hesitate to conjure 
a dfeity to be dwelling in that tree, as the guarding 
angel of the fields around, 
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er^ta0fixr' (Seumisiaa-s srA^ch 

(NarrinHi-216) 

At Elamur, which belonged to a chieftain, 
called Kaluvul, thei'e was a big Vengai tree with 
a rugged bottom and this tree possessed a fierce 
demon or Btitam. Its fresh flowers had a pleasing 
fragrant scent. 

** Uiirsuskr <sr0D rtrA^iL 

yfjsi ftifi Qu/rfiajmir Qtumsaa^ 

fiesirsmffi t^^Lomr m/rjuth,’^ ( A-lkanSllUrU - 65) 

It is said that the ‘VSiigai trei^ had its flo^^rirg 
seasons and those seasons were considered tbibe 
very auspicious and good. 

y);9/S mtr®&r (SeuAsas* ” 

(Akan&nu r u-85) 

** 0«sr(g)er (SeuAm^eS' ib^sssitA euiPAu. ” 

(Akananuru-133) 

mAri^&r (SeuAemau Quir^iii(^A‘ •’ 

(Narriuai-384) 

« m/rA' QtuAsns QurArtOBsauLf mAtoBso, ” 

(Tinaimalai-20) 
‘‘ kitA (SfuAeas ” (Tinaimalai-31) 

QujrAeaflesgr/r QaiAetas.'^ 

(Yapparunkala Viruthi, Sutram-6) 

** mA^A QeuAsoimu QurAQeifnr Lf^utear, ” 

(Yapparunkala Viruthi, Sutram-16) 

“ t9eaAiuAjfiiB^ mA^ea-irjD y/UuesrofA (SeuAens,** 

(Yapparunkala Viruthii Sutram-37) 
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And thus a long oatena of instanees tnay be 
cited to prove that the Vengai is scarcely mentioned 
anywhere but with a stress laid on its primary 
feature of blooming at a time which was consi- 
dered to be most auspicious-rand auspicious for 
what? For contracting marriages. As the 
flowering season of this tree was auspicious, the 
people residing in the mountainous regions which 
were abounding in Vengai trees, celebrated their 
marriages during that season. During those days 
marriages were performed when the crescent of 
the mooii had begun its growth, after the passing 
of the New Moon. So the appearance of the moon 
in the sky and the flowers in the Vdngai tree, was 
an unfailing signal for the performance of impend- 
ing marriages. During this period ladies in love 
would send their maids to their lovers to expedite 
their inarfiages and there are a number of instances 
to prove this custom. 


** 

Qm®Q«u«ir QprQanr«^i-,^G/D, ” 

(Akanfinuru-2) 

Gfl/rySl as^a&H 
Qfumtns GmrsS 

tMalHogai-38) 

srew-^p* GmriS^^, ” (Nsrripai-20S> 


s 
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** mtDJurr tuew^si a/0<s<«»<su uyiu-eSQ^G^eir 

ert/ajo' ^xSear^cw u>m0aar Q^a'(^ i3(^^^e»uiUF 
Qiaiuiuff &^)iuQ^ earthuse^ ^iresrui^l 

QtujDiS^ 

QuitraLtiuerr eueriRar Qeumea>9Quirak u>/rSbDiSm 

Opesre^esrCStu,” 

(Tirukk6vuiyar-262) 

Thus when marriages were performed during 
the flowering season of the Vengai tree, brides 
would adorn themselves with garlands of Vengai 
flowers. The wearing of Vengai flpw*©ra by. 
was a sure sign that she had been newly married. 
Girls, about to be married, would be anxiously 
awaiting for the day when they could wear the 
scented Vengai flowers; and young lovers would 
console their beloved fiance’es by promising to 
solemnise their union by the sacred wed-lock during 
the flowering season of the Vengai. The sweet 
smell of the flowers improves love. Man, after all, 
is a child of Nature, And in some of the most 
trying jerks in the vicissitudes of love amours, the 
couple must turn to Nature for light and lead. So 
partners in love would be anxiously awaiting for 
the bloom of the Vengai. 

** Sl^tui SeuB (S^irA^ eumii ui3eSr 

wseiBir aua^Qsireir 

eumiBh. ffiiriLt^tu euw(geiDffi Geumena 
mmOureSr ^eiresr mjptmjsir 

(AkanSnuru-378) 



uxmrmfi 

Qtuir^aSiSbifl Q^riJS^ Qu^Qmm 

m»ajt»g mrt—eor ^purmLi— 

lurm^ euiijstm^ Qa/rA, '* (AkanS>nura~105) 

** ^eoarA^^eAr us^eufi t^mtuar urt^tu 
dSesrioeafp 

m(^AmirA GeuAsma^ Q^wyfih tSSaarciai 
^G^m ^A(^A turiaesAm 

ft*ir(g)«ir ” (Akananfiru-345) 

A maiden was wailing for her lover to come 
and claim her hand in marriage. He had long 
been absent. A V^ngai tree was standing by the 
side of her house in a raandyam. The tree had its 
nascent budding and blossomed for the first time 
in the season. It was observed by some young 
striplings tending cattle and they at once greeted 
the flowers with a hue and cry, giving vent to their 
exh iteration of joy. This noise the maiden heard 
and in spite of her, her eyes ran down tears. The 
Vengai had flowered and the wedding season had 
set in. But where was her lover ? He had not 
arrived yet. Then how could she restrain her tears ? 

« ajff-Gto srmm ^rmgs^m 

QsQ£fg6n€s esamSeb' G/sr^ 

taesr^ GatAmn^ untriJfS Gsr 
G^iou \^A 
ii$eA>Gc^rA 

ssfAri^QaiA mftkrGtasrn ” 

(Kuruntogai‘-24l) 





The of fo-(Fay have a craze for gold and 
they cover their frail frames with 'an enormous 
load of Jewels. But the girls of those days placed 
a higher value oh flowers of the golden 'V'engai. 
The fresh flowers of the Vengai would be as beauti- 
ful as ornamented gold on which a crafty goldsmith 
had exhibited his skill. Young maidens would be 
burning with desire to wear these beautiful flowers 
on their head but they should marry to adorn their 
hair with these flowers which the" bridegrooms 
should present to them* .^ maiden separated from 
her lover, j.ijd 

find btm ouf to receive the g:i|l 
Vengai- 

Qeamea>a Lj^u^u 

Qur^Q^iu €Stht£iMJ6^ aQuu^ 

QpireScjeo ^estfiQu pu t^Ssei 

atreaari^p airpA ea>aBWijSlas ats.^tu/rp 

Qajtrmsr ^€uAQsf4o (Spirt^.*^ (Narrinai-313) 

Even marriage negotiations were carried on 
under the shade of the Vengai tree where both the 
parties would sit and discuss the terms of the 
marriage. The bridegroom would be seen by the 
father of the girl when the former would demand 
the hand of his daughter in marriage and the latter 
would formally give his consent. This sort of 
betrothal would take place under a. Vengai tree. 
So this tree was also called ‘ Man<^ral Vengai ' or 
Marriage Tree or the Tree of Marriage. 



** QvDgkQ^LL SSiffimsmm 
Loeirfi^ Q^mtmcm 

uteaarjhmtuB ^enr^mm aAtSfp ” 

(Kaiitogai-42) 

** atf-mir^ GmimtMB, *’ 

(Perunkathai-I 50: line 36) 

It was also the practice for the young girl 
betrothed, i^e fiance’e, to offer Vengai flowers to 
the family deity or A^angu or the mountaiO'-god 
just before the nuptials, amidst so many other 
sweet offerings, imploring the deity to bless her 
marriage, which was about to be celebrated. The 
brides with ineffable joy offered also their thanks- 
giving to tire deity for thus favouring them with a 
happy fulfilment of their wish. The Yehgalflowers, 
•for this worship, would be brought from the 
Mandram which was held to be more sacred. 
Here we see how the Veogai flowers were ased fear 
every stage of the wedding, 

sr^ar 

meitp Qsr«^t0 

Co fithutS^ Q>fiu^ < 

isiseirm^ 

(|yipl|Ei|riinfiru-359) 

vC. V.. - ''.TV „ X- *■ t 

Not eiyy,-,th© betrothak. but >the actual 
marriage was celebrated under the shade of the 
tree 



“ LfssrQmeBena^ QtJirmetsrmjOQp^^ 

esresrtSjD LfSisarr<f=& mt—9(^u>r utearCB^ 
mesreBjb L^6(sjrira=& «£_<sA^ wiriiiCSa 

Lfafor^tf^ atf.^tx)ir i£>6sr(S(ff, ” 

(Kalitogai-42) 

The marriage feast was celebrated with a 
gala dance* called Kuravai, in which both men and 
women joined hands and this dance was staged in 
the Man^am, under the shade of the Vengai where 
its flowers would be sprinkling their aromatic 
scented, dust. This lovely scene was enacted with 
all pomp and mirth. £fe may :a®fw be assumed as 
oefctain that the flowering season of the' 
was adumbrated with Kuravai dances by men and 
women with hilarious ecstacy under its shade and 
it was celebrated as a ceremonial festival. The 
Vengai was a tree commonly found only in moun- 
tainous regions and its flowering time synchronised 
with the harvest of cereals and millet, the staple 
food of the hilly tracts. So it was indeed a happy 
season and the people, with plenty in their homes, 
and having to do nothing for some time to come, 
indulged in merry feasting and dancing* And this 
season was also a fit one for uniting lovers in happy 
wedlock and crown them with conjugal felicity. 

“ ^ew/D luirwaakr 

(Ss»imes>s meipinBiril. yi/£jX 
UisssBQtu Qu/reareff ^ir^tu 

«Odje0ea>^ Qp^fSp ^fieur 

LD&arQp^ir ldswBQ ir rr(Sl ^Teaeu 

^ffiOfiaeirA ^Quu. ” 

( Akananur u-233) 



39 


This roistering and riotous Kuravai dance was 
staged under the Kino tree (Vengai) after the men 
and women had quaffed the ripened and well- 
seasoned liquor from bamboo tubes: — 

« furdiamtD m/D»}eiirQ 

GeuJBitnss ^g-maia^A amrCSi.. ** 

(Naryinai-276) 

The millet fields in the mountainous parts 
would be surrounded by Vengai trees. When the 
ancients observed the strange phenomenon of the 
millet ripening and the Vengai flowering at the 
same time, -they made it a custom to reap the 
millet fields as soon as the Vengai showed its 
flowers. This led to their waiting for the blossom- 
ing of flowers on the Vengai tree for harvesting 
their fields which would be guarded till then by 
young ndaidens, from birds and animals. The millet 
fields provided the convenient rendezvous for the 
meeting of young lovers. As soon as they saw the 
Vengai tree flowering, they would know that they 
could not meet any more on the sly, hy the side 
of the millet fields and so»-wbuld have to shift their 
tryst to some other place. As the Vengai tree 
forebode the coming harvest, the yraa call€^ 

the Tree of Prediction. (KanivSi Vengai) 

'SSSsS'^Fitj Giudemau 
u/rBumw i^/gesar Qth/iSu ur^^arm 
ar«99r/(^r^ 

tjsaarf«u^ mwBenj mtadG^s, 

(flafrinai~18) 
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(Tmaimoli-9) 

(Thinaimalai-lS) 


<aietsi£isuiriu (SeumeiDasa^w ” 

(Perunkathai 11-30 : line 59) 

U6ar0)^u) Slesr^ sexSQeuimem^ . 

iBi^tQjQeKT m/rt^ uiesreiff'/r 

tutuuLi ^ySlutl. QL^ir(^@g^ui Q^dteuib 
Q^ir^puireo Qu/ry}Qfi Qfiff(Qth 

(Palamoli-120) 

“ asSK^^eitnr C^a/iOrctoA. ^X5vSrani— ) 

** mi^anTB- anufijS4^ Qojio^mei JUjg^SeSr jgiihat^Qfi^ 
^Lju^tTF 9eSm«SSr® iSe&tJO@eF r ^ 

Qmri^muri miadS^JSm/r^as ajr^t^ 

^S^QujLwff- «a-(Smth Qtj^weBfS ^si^LjsarQui. ” 

(Tirukk6vaiyar-139) 

*' tng^L-m QmFeiari-.m uet^^Slea- G(ffsk‘«UL- miiresrsaBSbou 
Qur^t^m QasFetkrL-Quireir Geuamm ^SssruLfsermt 

QairiuaQeu^jg 

fsr 01— A QsreAr(BQuirAr eff^js^sir seAeuirA Q^/riHiuSlArjBt 
Ga‘ir0t—A Qairetaa-i^Q^A ^Quarf^Giu*' 

(Tirukk6vaiyar-138) 
“ mtsBajFf s(^^0eirj/i Qp000jpt. ” (TirukkOvaiySr-l 45) 


There are soul stirring resonant verses, beauti- 
fully depicting how young girls would be cursing 
the betrayal of the flowering Vengai for they would 
sorely miss the company of their dear lovers, once 
the harvests were to take place. They could not 
any more meet their lovers on the pretext of keep- 
ing vigil over the millet fields. The Vengai had 
conspired to sabotage their bark of love. Thus the 
blame w£^ laid at its door. The harvest would have 
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been delayed for a little loager had ixot the Vaqigai 
flowers made their appearaoiCe so eajrly, quite 
inopportunely for the lovers, A maldeja feels sorry 
for not plueiking down the Ycngai buds i» ady^ee, 
theref^ disabling the tree from prQk 9 |aiming the 
hour of the harvest. That could have enabled her 
to indulge in her clandestine amours with her 
lover for some more days : — 

** ^(i^thtjSsisraj QuiearQwa-f^tJ/rtu as&reaarmjD «ug‘iu Qmmtmm 
tur^ihiSSs^Ofior Qsr£tfB«ifr(Sui iU0Sfi^—(3u(i^u)Lfesr^^^ 
Q>Fm^8saiBsar Quir«^ ^m^ijuQrir 
^m^Sfraieiir Q^g-dutua- ^rth.** 

(^a|avjygjrkari^a|-|3^giS;© .87) 

« «Sssr«t_^ Qa^tu^^ m^arQgsfiir t^gg4mm 

fiffHiiT^T g- Q-FaL/jsmear tQeikrQL^gdj sa93to ii3i£ltt<Sbsrtur£i 
Q^^^tar wuraS ar«mtDaiQ«A~'^ 

SSsm-Q^t^^ Q^tuS® iDirjKmgm (St—gi6;i 

<Tirukk5vaiy&y^l41) 

The Vcngai alsohasgotits Puranic importance. 
The popular story of Y^i’s Weddi^ .^7 D^jhruga 
is widely j^noeyn. JCt is said that Hprujgs- 
formed Himself into a Yengai tree in the midst qf 
His love-daljianee with Yefti who» the father 
hrethers of the latter approaeh®^ the s^t hy 
surprise. This divine matamorphcisis was fchiev^ 
by the transformatloh -of the Yeda®* the91^fefi93«ws 
and the S§>8tras into the roots, the stem awd th® 
branches respectively. Valli saved that miraculous 
V^gai feong being deatgoyed hy 
B^oe ,qf -the' biUte 

pxiidideotion to the V€ngai tree, which is found 
tp. he ippeparaJbly ,hiter,wQy-e» wtb the 1^ of 
the 

6 
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eart^Qp^ear wea/oaeir/rs 
^i^rdtSliu ai®^Q&farifatr Qpiu/r^at ^eo^/rsu 
aeu®Qppjgtm uflOdsSbo luira^^irQ^ir 
'QatmienaiS sfUQ^euLO/rQ (Seu/buent-^ ^jrei]fieir(ffear, *’ 

(Kandapuranam-VaUiammai Tirumanappa^alam) 

This is how many of the sacred trees have been 
described by Puranic writers* An instance may be 
taken from Tirukuira^ TalapurSnam. A Jack-fruit 
tree is held sacred and reverentially worshipped 
at Courtallam. The tree has been described as 
follows : — 

*< ^^sju/r/D Qp»to^§esr^ipeewirmij 

utriBaiMUW €»fitimi6ig^6iar®xi amg-rae^ Or^^tGojeorih 

udsofsmeo'ires^ 

;35^ir/r^ 

(^AQdi/ret^ 

(SiL^ir^maJri' ^(^mQp/sjD Qujpujbueoe^m (^^thue^Q^ 

The sacred tree of Courtallam is a kind of short 
Jadk tree and is called Kurumpala {^jpnhumr'). 
Since it is formed of the holy Vedas, Agamas and 
Sastras, all the gods of the heaven are pleased to 
come under its shade and it is the holy shrine of Lord 
Siva* Feeding that tree with a pitcher of water 
is believed to be equal to bathing all the gods and 
the Big Trio. 

f j^iJueigeBesr sui^e»j^jgi/r Qeu^a/if. suiTjSeS^eSjXsar uirtoira 
Qeuuueo CJ^a/0i50«(5 i£lajiii9^Q«oir0(^i^ SS^^uir4$ 

euir'fiSifii 

Q^uijifliu (5jdFea/0«(^ g/3fij/0«(0 U3i3(Si—6S(^ 

(Kurrala Talapuranam) 
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The Sast Indian Kino tree is called VeaSigai. 
in Tamil. The word Vehgai means also the tiger. 
Vehgai flowers are of the sparkling yellow, which 
is also the colour of the tiger. So rocks covered 
with Vehgai flowers were said to be resembling 
tigers. 


U)90rm^ ^(^mfstrea (SeuAeiaa 
w/r^jsail. Ql— trees’ ^iraj 

^(^ihi^eS oifiuLjfiiA (PuranSnSru 202) 

** SQ^dfiBirei) Qsumtems jgijiisei 

^(^wLfeSm 

(Knruntogai--47) 

“ QtaeotSem'r Qeumima tOajotmjD^ 

^(t^ga>s wasafira Q«F£jij.” Parip&dal— 14) 

** ^ear/Saj ^ffuteanj 

QeuAea>a (S^thujr£t Q^r ppm 

LfeS Q^pp.” (Akanaouru-l2) 

<* ^oaQeumumss air^p^i a^(SiMA 

mtiuQmAaa>s (SMjdiA(^m” 

(Ti39aimaiai-26) 

Klephants were said to have trembled at the 
sight of rocks sprinkled with the flowers of the 
Vehgai, mistaking th®ra for tigers. 

** mpuiSesr utsaip^Mu mrm9«Stss^ 

mpmSsst (3iaj69rm^^iu^-art£>ii^ 

(Tiruccirrambala KdvaiySr-'&S) 

The poet Kapilar draws a beaatifal imagery 
based on this idea- A fearless tusker nftisto<^ ^ 
Vehgai tree, wreathed with beautiful blossoms, for 
a tiger and ran its tusk in great rage into the 
trunk of the Vehgai- But it could not draw it 
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AatJ thus, in a struggling condition, raised 
a rOitounding yell like R&yana who was trapped 
the foot of Mount Kail§.s, on the top of whfOft 
Was sSa'ted the Glod of the matted hair, along with 
iiis’ Oonsort, tlrnS. 

** euiraSluj effir^^ssiL— lum^essr 

SivouituLDiTB ^luirw^ iS(^B;xeirr 
meutQ^ earir^ar Gairwre^ 

QO^t^uQuireS /sthmSst) 

Quj(Slss4f Q^sffeor ^fp^uu^ek Qureo 
efjjtt^feS aj0<Seu£iuuu GaAga>amiud 

9jffB^Q4Ktrm m^jua-Seat 

^flilu)iu4 

<^kr<Syiud (Kalitogai-38) 

The first fioWers of the Vengai tree Would be 
WrtifUgfy Worn by the women of the hilly parts. 
To obtain thoSS floWefs they would approach this 
sapred tree and raise an uproar of “ Tiger ! Tiger !! 
As sacred VBngai trees were believed to be temples 
of Some malignant furies, they would not climb 
tt§ to the branches. But by raising the cry of 
** Tiger ! Tiger !! *\ the tree was said to prostrate 
its branches and thus provide an easy reach for 
the tender hands of young maidens. Hence this 
was a favourite sport for the girls. If the trees 
were stalwart ones arid so could not bend their 
branches, they were believed to drop-down their 
flowers at the sound of ' Tiger ^ In the old com- 
mentary of AkainSnuru, it has been clearly staste'd 
that this foolish belief was prevalent among th*C 
hilfy tribes. 



** a^irsQm^ tor (Sr it 

Qu-f^^Sba (S«um«a>m Qainu^se^ Q^earjuifiu 
tfeStfeS Qojek^w (Sfiirmfi^* f AkanSnaru-- 48 ^) 

iairom^ «uwe^ us 0 Ci^A(^ 0 ‘irr^ 

Sieirrm^ Qrui&am^^ (3*Q«ita[®ut Qurmaraj 
(SuireirCSearir Lf^mrtr Q^eAn^tj ^joioMtir 

(Akananiani-52) 

'‘* ^dabmirtl. QunrareSeagrr Qrumet^rB 

fiogfeom/r (SiDvou (Malaipa<JukHd&m 

305 - 306 ) 

** 9(^AmirA (Semens iB(^^^dsaCi Qurmar 

Q«r/iuayio MaduraikSwohi 

Thus the prophetic Vengai placed a vital part in 
the lifje of the people dwelling in the hilly regions* 
i, e*, Kurinchi. This tree was a favourite one 
among women, in particular, who would not profane 
its sanctity by climbing its branches, but woutd 
beg of the tree with violent cries of “Tiger” and the 
tree neve* failed to condescend to drop flowers 
which were re^erentiaitiy worn by th% ladies; 


The poets, in general, are very fond &t speaking 
about the magic influence which a woman wields 
pver trees of different kinds. The 
the trees are said to respond in readi- 
Trron ^ ness to women. When somb frees 
pass their lowering slag4 ^ 
any blossohj, certain actions of wouieti of 
were believed to cure them of f li€f AVflt of 
and they would* froth thehde foi^aM yi4iditt 
dufing thdi* flo^erin^ sehsOhfe* Thelf^ of Mfidsf^ 
of khriikkeftti, the OoiltffBOn bf the 

#e)fild greet the dulcet music of a ch arming wdnsian 
with fine blossoms. The falling of a wcsnan’s sha^h# 
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would ope the buds of achampaka tree- The EUlai- 
Palai or the Seven-leaved milk-plant would easily 
reciprocate to a woman’s affection or show of 
friendship and get itself blossomed. The Punnai 
or Mast-wood tree would attune itself to the dance 
of a woman with smiling flowers. But a Pathiri 
or the yellow-flowered fragrant trumpet-flower tree 
should be reviled and ridiculed by women to yield 
flowers. It is enough if a woman dines under its 
shade for the Makilam (Pointed-leaved Ape-flower, 
Mimusaps elangi) to be covered with blossoms. 
The mere look of a woman would get flowers from 
the Mara or the tree of Sal. A woman’s kick 
would spring flowers from the AsOka tree {Saroca 
Indica). A woman’s embrace would produce floi^ers 
from the kurS or the Bottle-flower tree, and her 
laughter would bring bloom to the Jasmine creeper. 

** ««saca>r uswurSao i^eir&sr Qujffifi ut—eS 

QmBsirUi/r ingirQwir LJS^ir(^ ^irfrQpeoSsoiB^ 

uemutrL. ui—SOTLlt-. atirt—p u^pp^mtestxeg 

pjbs90n-i airQjjiCSiD ** 

(Irattinaccurukkam-41) 

Such like allusions to modes of florescence may 
sound queer to modern thought- But some such 
beliefs persist to the present day. If a cocoanut, 
mango or tamarind tree had failed to prove flori- 
ferous and fruitful, the barren tree is beaten with a 
pestle on a day of eclipse and this method is 
believed to cure the tree of its barrenness. The 
validity and the effect of such beliefs I leave to the 
scientists, who alone are competent to pass any 
judgment on them. 



It is a known fact that women are better '6tted 
to look after the growth of domesticated plants, by 
which I mean those plants and 
Nooci?°*^ creepers yielding fruits and flowers 
used largely for household consump- 
tion, than men. Here it is worth considering for a 
while, a peculiar practice which was widely pre- 
valent in primitive Tamil-land. Young girls were 
encouraged to tender the Nocci plant (five-leav6d 
or three-leaved chaste tree with bluish flowers) 
which was generally grown for fencing a house- 
Young girls in a sportive mood or as a sort of 
hobby, ca,refully tended this tree at home. We get 
allusions to this practice in Abatthrai verses, (love 
literature), which treat of the wailings of the 
nurse at the elopement of her daughter. A girl 
had been very devotedly tending some Nbcci trees 
grown in the courtyard of her house. She used to 
gambPl under the shade of those Nocei trees- One 
day she had disappeared with her lover. Her 
mother could not contain her grief at the sight of 
those Nocci trees and her young playmates. She 
burst into tears : 


gg(S/g jsrwih tuirQew Qiurd/Qiueifr^ 

^0£n«99r6sr Qpjbp^ 

(S^ir^ir ajiTMjQft ^irei^QL-rjf 

Srtuirir se&tCSsRrek (N‘airfiiniai-143) 

‘‘ ]Sirisi(^iB^ eor«ueo Qiri^/S 
^ojirmimesr QLDret^fii Qicr 
u^ar^ Sin^ewth (SeuQui B-jaSrseiiir 
LDeial)€ury} urmm 
aa-esSSajp (^jguDa 

Qajr 'QBSg-^Sa^s Qpp^tLfm 

(SraT^iii?ti-184) 
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‘WhateFe? the tree might be, once it fell into 
the ambit of a girl’e affections, it became a hot 
favourite for the rest, of the family an4 was devotedly 
attended to and treated as an elder sister. A girl 
in a sportive mood casually thrust the seed of a 
Punne.i tree (Mast-wood) into the sand. In a few 
days it sprouted and showed signs of healthy 
growth- The girl was much excited with elation 
to see the seed which she had cast into the aand 
shooting out with sprouts and she ever after 
lovingly fed it with ghee and Her mother 

observed with satirfae^tion the child and the tree 
grow^g together a«4 ©44*®** ^ 

the girl: Jbecimsa what 

ploas^ her iL»at©rj when she had grown up 

and had oome of her lover happened once to 
i^aige in iove dalliance with the girl under the 
shade of that Puunai tree, as there was nobody 
l)®eeeni <m that occasion. But the girl promptly 
stopped him in a hushed manner, saying that she 
felt shy to be familiar with him in the presence 
of ithat tree which she had adopted as her own 
sister and so wanted to repair with Jiim to the 
shade of some other tree. This is beautifully set 
forth in the following poem: — 

** i—iriuQiDr($ Qwei^ineoar 

mpm^esrm sir^QpSeir uamsiu 

QmiuQuiu ^iMuirso Quiu^e^^ &ieiriruu 

iuo-^Qlo^ 

/DSsr&BT <9a,/Sear^ Ljesr^Mj^ &pu(Su 
jijthui mir amt XI ^usQuur® mmsQiu 
tJirsaarA eSea'iflaiSa= a(Biuu 
€U0»il)Lf/fl euirj^QairQ iBir£}i iS&na^Srp 
^enpQaqfi QaireikrcS issaSS 

eSmpu® Syioa iSpofior (^arCBeu. (Narripai— 172) 
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This depicts fairly well the highly imaginative 
turn of mind and sensitiveness for which the Tamil 
girls are very much noted. Their love for green 
leaves and flowers has become really a craze^ nay, 
a religion for themselves. Young girls in those 
days gracefully decked themselves with leaf gar- 
ments and flowery girdles. Their shining in 
girdles, strung with Nooci flowers of the bluish 
tint, had impressed even poetesses like Veripfidia 
KamakkanniSr. The Nocci» as we have seen pre- 
viously, is the three-leaved Chaste tree or Vitex 
Trifolia, and Was' worn by the soldiers when 
guarding a fort against the besieging forced'. 

** Sxfii fu^tur SdmQp/Bfi> 

(ol(fft-.Sbo iu/rtsmiA m«mrt-jesrA. *’ 

(Puranfiniiru-271]| 

M5si SSttanar also refers to the Nocci. 

u>6aa^j0«Bar/» flmssr turd^r ‘ 

ueiruir 

sareviAiT Stm^ 

Qur40mj^ 

a^CiLfssn—u 

- 272 ) 

[The best and dear€ist of the flora 
Art thon, Noccir thy flowery sheaves 
That blossom- like the budding blpo-stone I 
Thou ^c^er'st the laps of bangled girls 


watFiLjt^joA Q^ru-rjpf QmQi/st 

^ ^uran&nflru 



lii bewit«^ing splendour in mansions guarded, 
And» when forts are hemm’d and walls boarded 
Thou sitt'st on the worthy head 
Of him who braves the fray and leaps to fend.] 


"y oung girls also reared up and fostered the 
rt, MouvvalorMullai (Arabian Jasmine) 

Won^n and the i , 

Mullai With the nocci treei as is revealed 

by the. following AkanSnQru lines:- 


** QioetrcuQwr® 

wdnuiB ^ra4(ff> QfiW^iriSr , , < 



In ®if'&^«i?fuppdai, the third of the Ten Songs, 
there occurs the following line : ” QpA&o ^/r^p 
QindfeSiuet.*^ While annotating this, the com- 
HaccinSrkiniar says that Jasmine or 
Mullai was worn by paragons of virtue, as a symbol 
of chastity. This is corroboj’ated by the following 
references also : 

** tu/r^p e^fimeu QpitSbit wSpiuJ* ( Ainkurunuru-408) 

« (ipi^^^LLQ Qppjbapi^Qfi^SsoCSiuir.*, 

(TakkayagApparani-1 1 9) 

*» Qp4a^^mQpir«»L- 

, (Prapulinga Lilai-K.ail§.ya-27) 

“ (jpitS^^ire^p mjDiSeaTfQweoeSajp^jV 

(Akaiillnuru-274 and Narrinai-142) 


So Mullai became synonymous with Kaypu or 
chastity. The word Mullai not only denotes 
chastity but its profusion, perfection or over- 
abundance, what is called mikuti in Tamil, 



From chastity, the word Mullai slowly came to 
signify the conjugal felicity which a husband 
derives from a virtuous wife who loves him truly 
and poems dealing with this kind of . happinaes 
which a husband enjoys in the company of his wife 
who is a pink of virtue, were brought under the 
theme-bead of Mullai, as is found in Purapporul 
Vepba MSlai. And from this the meaning of 
Mullai was still furtheif h^oadsued so that it b^an 
to embrace all kinds of perfoetions that are of a 
virtuous sort end thus we havegotnow JB^-Mullai, 
Thet**MuUai» IllSn-Mullai, etc. The fohks^wiog 
stanza (b an illustration under the theme Mullai, 

in Purapporul V egh^ MUiai 

vdesarmsua^^ik 

Qsirs«>^ Gtjreir 

^ iSSSsmm^ tur^m 

«6a>w 

From tlie commentary to the stap5ia-'J'5, of 
TakkayAgap^ara^i, we also learn that chaste 
women fos^erp^ the Jasmine creeper as a boundeu 
duty and as a sigp.of ,^eir virtue. (“ 

it is stated that FIali,r 

fostering a gian t creepy o f the, , Jafnpine^ ^ wjboee 
tendrils ^^9^* i 

** <fl4~rQ pA& 8 

t^iur 



* So the ibfeeding of the Mullai creeper and the 
weaiiog of its flowers, were deemed as the infallible 
sytwbol of feminine purity. It was also known as 

(House-hold Mullai), as it was 
devoutly looked after by house-wives. And its 
maiden efflorescence was an affair of great jubi- 
fation with young girls. This joyous festival was 
celebrated with the beating of the timbrel. 

** jfSO’wBajA v earQtir® 

Qu)a>e»0u> ^(pra/iuf^ 

G^«krmtUim^r mAmatJir m^tneugjr 
uA^iu (y>(fiAs ^^uairQfsr,'* 

The Festival of the First Florescence of the 
Jasmine was observed with the same solemnity as 
that^of la.girj,. coming of age, i. e., attaining puberty. 
How this Jasmine was cherished dearly by young 
girls, is beautifully depicted in Jivaka ChintSmani. 
The Mullai creeper was fed with honeyed water by 
a young unmarried girl. It was sheltered by flowery 
garlands, to ward off the heat of the sun. The sand 
around it was covered by pearls and was hedged 
wfth gold. Its green tendrils were supported by 
coral rods. Its first florescence was greeted with 
great' eclat, with the showering of costly presents 
to the first informants. The creeper was given a 
beautiful name and was fraternised as a beloved 
sister. 

“ Q^mu^ensu Quir^^pQ^irSsns (tpgiS» QwsirmA 

Q^tuMj o’lra-jD ^0uLfri mssrjpt fiat yfA 

Q fl)6>^ea^ir Ln^aaeomjprLLi^UirriBS 
ui€Oifo^^ i3tK>fl)(oiiL/siir 9i&tr/risSsif(i^Q9tr* 



(S^r(Slm/riLi^t:, tnuthQur^ ($mt6(2^rtd^ 
;Sfi/4P s^ifQp^^ih Lj/raj^^^ jSsmem^ajrp jSfsri^ msk^g^tl. 
Lfs^QaBri^ isAfi^a^mQu^ Qur^^^<S^rr mataJRQpmtilm 

6si^/D(ffSsar CSauiG/s iuai>^Qiu^^6kfi> /mwS^. 

^ihu«»r Gsr6s>;£ ^sjs LD^QeoesrQauir^ji^ Qiuiri^i 
QiBrthumff- ismms QuraSQ^sesrd 

jt^ihuedf senraxfiiua-ir S^ajsmpm Qftrma GurmSm 
smuedw Guirtrfi^ Gut^A st^uamd-i asr^ tfdeasrm” 

(Jivaka Chintarna^ii-Paduinaiyar 
Ilampakanj 1267-1269) 

The entire extinction of this practice at the 
present day is hard to be explained ; but it 'will be 

Th Sa d that it has given place to the 

BasU worship of the sacred Basil. This 

practice was quite alien to the Tamil- 
land, though it‘,was recognised even in thaee remote 
times that Tirumal was pleased to wear a garland 
of the Basil green leaves. Anyhow, the worship 
of the sacred l^sil by the who* ^by the by, 

form only a fragmentary iKjetioa of th»/w©menfoik, 
has crept into the south frfem the noi^. It is 
evidently aoi Aryan custom and no shred of evidence 
is to be found in earliest times. Growing Basil 
within the house pr®oincts J^,4>alf.eyed to kftep away 
snakes and other poisonous r^^ej^ Jl.is^re^ahhf a 
sign, of pmri ty and it possesses sosoo , medicipal 
propertieer 

The andient Tamils’ of the 

SBsthetid Sensibliity in 

wers^'^at cbdri6i^«llf« • lat tfete 
§l^er. beauty and fragt*ance SoWers. We 
■have seen bow : the triilagb belles 



W^PeeBtPanoed by the glowing beaafy of the Vctigai 
floftFers and hufet into hilarious glee, giving vent 
to inmost feelings of their hearts, as they were 
reminded of the affections of their sweet-hearts. 
Some beautiful and fragrant flowers, particularly 
th# Milndat ^Oloriosa Superba or Malabar glory lily, 
red specie) on the mountain side, were believed to 
have blossomed for the excltssive use of the gods 
and so the people did not touch or smell them* 
"the ancients Were struck with wonder at the 
colour, smell and beauty of some flowers and 
e^sijiy believed that they were /thSi favourite resort 
of sQjfie deity or spirit. 

So they Were called divine flowers. Thus we 
find the Kandal being called, “ Kadavut Kandal”, 
divine Kdnda|. 

mriBfi ueetifL^e^ 

(Akananuru-152) 

In mountainous regions Kuvalai or the Purple 
Indian water-lily flowers that grow in the sacred 
springs would be left unplucked for it was thought 
that the sylvan nymphs or fairies would want them 
to decorate their tresses together with the blood- 
red kandal. Wearing these flowers which lent ^ 
horrid charm to their graceful figures, the fairies 
were said to dance in hilly sides where the rushing 
cataracts provided the back-ground music. 



55 


ujSujri 0a/%v wmQrr® SirmftC, 

Qtu/rsSry, e^(r^Qmyid aC.tf,u 
Qu(^«0tmjr 4U(S)«etc QurjotJ^ ^jru>4tcr 
gty0fl9 iSsiraBttj^ (NarTi^ai~34) 

God Muruga was said to have a peculiar 
fascination for the kSiidal flower. He was very 
fond of wearing chaplets of the red k&nda|, fresh 
and honeyed which the bees would not touch, 

** «r0^cl 

Qtj(^mftekr s&kresH iSSkom^ 

(Tirumurug&rruppa^i 43-44) 

Hence the k§>nda!l was adored as the emhlem 
of Lord Muruga who was supposed to have worn 
tlie kandal on his head, when he waged war against 
the Asuras. So the kings also wore this k&nd|a| 
when going to war, as a potent charm that would 
bring sure victory. 


** QuKjfiiu ^rgai 

(]p{^Q9Q;P $£iSst>e^a-ek — 

sirir mrs-QpLf^ mrrs^m ^i—p^'Sbku 

Qtarf 00 ^ iu9-^Ui3sMuir^ 

(Pu ra ppoi^iii V Mliiiai 


At Puhar there were s^redgardene>4iad ^iks, 

well guarded by kings^ I t^-^s»%dlieeid iifciw i fr during 

the^eas<^'elf"4tie’^WlS%sdl*e# Indra, 
Sacred Qjoy^; devWs^'- 

would be visitih^ tbbkfe Spoflii'’'' eWPlh^''b€>iii®8 
Wopld ayoid 
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as divine reserves by the king’‘s men. The trees 
there were supposed to bloom with wreaths of 
unfading flowers which even the bees would not 
touch. It was thought tiuit a ferocious fury or 
demon.. Was guarding those gardens, holding a death- 
dealing cord in its h in-d. So prudence forced 
human beings to shun those reserves. There were 
also two woods called SambSthi Vanam and Kavera 
Vanam, adjoining the city of PuhSr, which were 
believed to be haunted by dangerous goddesses who 
smote men with their loving touch. T^ese spirits 
were ca,lled Takka^i-rngu. Indeed these wooded 
groves which had not been tread by the feet of 
man, inspired a reverential awe and kindled the 
fancy of the ancients into a raging flame. Those 
bowery groves were ideal places ; the quiet beauty 
of that shut-in world, the colour of its flowers, the 
gredh of its grass and trees, came as a bright 
glimpse of heaven to the wonder-struck ancestors 
of the Tamil land. In that fair domain of giant 
shadows lent by cloud-kissing trees, smiling with 
gorgeous flowers of saint-smashing fragrance, one 
could fancy the frivolous, frail-hearted ghosts and 
fairies shrinking aside, stopping their dances and 
laughter to stare at any straggler transgressing 
■those deserted bounds. 

** U6irt£>0» ir®aSaj msvwirtj um^ 
iHaemim Qeors9/D LfjDih QutrSi 

3BS09 wearasrtu s^aaffiQtu/r irirm(geu‘ir 
tOtMTSiarsii/r Qsirw/reSr tQyiirsQsr saar^i^aiar 
waisretssraiir eu/resrsu 

uir®misikr usirunrih ojirmaeuiLiii 

fytri—ir wirw^f 
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m^Qutu 

j:»iuiu/r ii/6«rr«0^/r Q^mmurr 

^thuir^ *90®^ *Fihua-^ misgsropm 
fleutrSirm ^irAiiu ujr^fuflieir 
^Qmiri^A ©0®;® m€fa'(^m 

QpuLf69>L^ Qp^emuotu fiFAm^xsarm 0#d>t-at#/’ 

(Manim&kalai 111 44-*57) 

Sambathy Vanam takes its name after SambSthy, 
the elder brother of JatSyu, the mighty eagle and 
according to the legend, he fell in that forest, his 
wings being burnt by the wrath of the i|un-god. 
This Samba thy-Vanam is now known as Pul|iruk- 
ku Velur or VaithSesvarankSil, which Was a 
suburb of Kaviripumpattinam in those days, Abont 
1800 years ago this Puhar br K^Lviripumpa^iinam 
was Submerged by the rising of the sea. 

Travellers passing by flowery groves* vfixtv^ 
shipped them as a sanctorium haunted by ethereal 
beings. The poor folk thought perhaps that they 
would incur the displeasure of the wood-land gods 
if they failed to pay their humble obeisance while 
they passed that way. 

** uek'u^eor ” 

Flowery gardens, thiek;-«bf#bo^hfi<ft%x3ming 
river-beds wSre also worshipped as the natural seatt 
or abode of 3i^uri?gai; 

<TirumwrugSR!hp^i^^2i^a> 
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Woods, forests and deserts were worshipped as 
the temple of Darga, who is known as ESnamar 
Selvi, i.e.. Goddess of the Forest. 

arssru)/ aj^ar^eir . (A kanftnuru— 345) 

Some forests were also named after this 
Goddess. One such forest was Vindadavi or the 
Forest of Vindair another name for goddess Durga. 

** m—tifC. Qumiitu sresrQ'itur® ” 

(Pathirrupattu-88) 

It was not all the flowers as a specie, that ’ 
were delusively reserved for the gods but only 
some tfowers at a particular spot that were sup- 
posed Ibo be monopolised by the gods. As the 
E&nda| flowers on theNeri mountain were believed 
to be haunted by some fierce spirit, it was thought 
that even bees would not approach them to have 
their honey and that if by mistake any bee were to 
go near it and thereby defile its sanctity, it would 
certainly incur the displeasure of the deity and so 
would be afflicted. It would cease flying and 
httmnaing from that time, a hard scourge indeed for 
its sin of pollution. 

** UMrifi u>r0> 

umr uir(B^ir 

( Patbiyi'upattu-e?) 

The commentator accinSrkiniar interprets 
the lines 189^ to 191 of MalaipadukadSm asfollows:- 
As thA,gods>are very fond of the kuvalai flowers 
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(water-lily), even if you get near those fragfiaht 
blossoms or try to snatch a peep into the bowers 
of the houries of the hills, you will quiver with awe 
and fear. So do not loiter in those places.*,’ This 
is a warning given to some way-farers, who were 
strangers to the Naviram hills, through which they 
had to pass. So the shady trees and scented flowers 
in the heart of the dense woods on mountain slopes 
were deemed to -be the privileged retreats of gods 
who were imagined to pass their time pleasurably 
amidst the trees and flowers in that sylvan paradise, 
and hence a taboo was imposed on mankind. They 
were not to have even a peep into.those mysterious 
places. 

' «^/rQ^m-Qmuii3u QfS^rJ* , , 

(Malaipadu Ka^S-m 189-191) 

The mountain spirits whre opposed to Wehr 
luminous flowers and haunt the vicinity ' df thd 
mountain, assuming various forms, as suited to 
their fancy. 


** ^i^iruyf Qwumst 

fiiru) Gttfmr ®0a0 esrmrm^tarr (W0dftc.** 

( A kan&nuru-158) 

i ‘ r 

Lotus flowers in some sacred tanks were 
believed to have blossomed for gods to wear which 
, human beings were prohibited from 

ra OWCT8 Qygjj touching. So it was thought 

improper for anybody to pluck those flowers. These 
red lotus flowers, blossoming like I5re in water, 



were sacred and had divine powers. So in some 
tanks all the lotus flowers were dedicated to gods 
and people were forbidden from removing them* 

mt—^ Q«irireiSfr^ (Seoinhi9J* 

(Perumpanarruppadai 289-291) 

” ^lu/i^uiewjo iSiru>6a>jr ” 

(Maduraikanchi-710) 
Qfiiutu^ ^a-uitsisrJ' (Sirupanarruppadai-73) 
There is a story connected with the name of 
Vellore, as is referred to in the commentary of 
Sirup§.:^afrupadai. It is said that king NalliakkS^an 
was once attacked by his enemy’s forces. He prayed 
to Muruga. Muruga asked him to pluck a flower 
from a tank and use it against his enemies* When 
the king plucked a flower, to his great amazement 
he found it transformed into a vel or javelin and 
with that rdighty-' divine weapon, NalliakkSdan 
defeated his enemies. From that time that place 
where the tank was standing, was known as Velur* 
** G^sexfi 

Qatm/S Gfu^srirJ*'’ 

(Sirupanarrapa^ai 172-173) 
God Muruga is said to dwell, among other 
places, in woods and groves, river-beds, tanks, 
junctions of three, four or^five streets, on.Ka^ambu 
trees blossoming with new flowers, on trees stand- 
ing at the centre of a hamlet whose shade the people 
sought for rest and shelter, in pothiyil (public 
places) and in, the pillars called Kanthu against 
which the cattle rub their backs. 
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** mn’^du 

ojirjifimi ^&r^ih GmtjpiLji^ 

^^AmQp^ fSPm^tLfUi Lf^uy^m ^i^thLjw 
LC^/DQpth Qu/r^i^^jA ^m^6a>L^ SlBsxaSi^ihJ^ 

(Tirumurugarrupadai 223-226) 

In the same way, even TirumSl is said to dwell 
with difterent names on shady banian trees whose 
tender leaves resemble fire, newly -blossomed 
kadambu trees, river-beds, hills and such other 
places. 

^ea>yiQ«irQ^ tSfppQ^ut u0ifS&v 
mL^ihLj mAiUJr/bjji 

ds/rA evffii ^jpiSISsoi (^eirji>(^ih i3fi>€k{Ui 
^^&j0O!>€u Gwiu Q^iijsnCB^jDi QLtiuCSjnnu/^ 

(P^ripSdal IV 66-69) 

It is also said that Muruga was born on a lotus 
flower. 

« ise^sw^^u i3p«ff6a)«j.” (ParipSdUd V Lin^ 12), 

.** uuji (Bfiir Qsr^u uirtuio” (do. Line 49) 

ifl«ir6Bp«sr^ Stems a9/sifi^ jSg/rwems'." 

(Farip§.dal VIII Line-13) 

The red lotus is worshipped as the divine seat 
of the goddess Thirumagal (L&ksh&i) and tbe wkite 
lotus as the divine seat of the goddess Kalaimagal 
(Saraswati). So lotus flowers are called Deiva^ 
thSmarai. 

** Q;xiuAi/i ^iriamir** (SirupapSpfuppa^i-^T^ 

Thiriimagal, the goddess of Fortune ie us^lly 
depicted as seated on -a red lotus with an ej^haat 
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On either side offering flower and water. A beauti- 
fully blossomed Vcngai tree standing in the midst 
of two mountains, bathed by waters falling from 
either side, has been compared to Gaja-Liakshmi. 

<( mear^^ir aid 

«r^jr«r^r pAStoj ina-itaisatr 

aj^^^eir ear^S^Sbsr t3m^ 

Qp^Hstar ^ffiQa/reKTL- QetriRQtamma 

Qatffiio (Smynh ^H^CBiajh Q^irilftsu 
LffiQmQ^ ^rtotgtff m«$gms«kr «^Q/enuJ9;S 
^0«iu0 jS00j06Kr«ar Qfisimu>^ Q^jouJ' 

<Kalitogai-44) 

Even on stones that are laid over the door- 
frames ofhouses they used to carve the image of 
Tbirumaga^-'^th she-elepli ants and purple Indian 
water-lilies on either side ; for door-steps and 
door-frames are believed to be the seat of Thiru- 
maga^* {Vide NaccinSrkiniar’s commentary — 
Ne^unalv&^i lines 81-86.) 

Q«‘mis(^ltiru 

The Pura^iic story of Seruthu^ai NSyanSr, 
cutting the nose of the queen of the IPallava King* 
KalaTchinga Nayanar, for smelling a flower re- 
aerv^ for the use of the God of TiruvSrdr, and the 
Pallava king himself cutting her hand that picked 
up that flower, is only an extreme instance of the 
faith which the Tamils had in respect of certain 
floweife to whi^ the gods had the first and ifee 
exclusive right to wear and otherwise use as they 
pleased* (Vide PeriapurSnam by S6kkijS.r) 
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Lord Siva is said to wear the blossoms of the 
Erukku, Yaroum or madar (calotropis gigantea) 
which are not liked by anybody 
among gods or men. When a pious 
devotee offers the flower of the 
Erukku, God willingly accepts and wears the same, 
though it is not a worthy one. Mention is made 
about this in Purananuru : — 


The Erukku 
Kower 


** iciest ^tBtSeaarrjj 

LfieeQSto Qmj 0S4B icr^spi QpmatL.iu«cm 

CJtjCJssir Oteeir®.” (Purananuru-106) 

Every Tamil king reared up a tree of his own, 

called ka^iniaram or ‘ kSvan-maram ’ and zealously 

guarded it, as if it were his own life. 

KavanMaram, Sometimes 'a whole grove was 
the Protected , , j , , , 

Trees reserved as sacred and guarded by 

the king’s men* A king invading 

his enemy’s territory, first took particular care to 

take possession of this guarded tree dr' grove found 

in the enemy’s country and destroy tying his 

elephants. The exact significance of this practice 

has not been well clarified. Perhaps they thought 

during those times that such guarded trees gave 

power and pelf to the king who owned ttiem and 

chei’ished dearly. 

It may not be Out of place to examine here 
the Purahic story of Muruga destroying the mango 
tree that was standing , inside the mid-ocean. 
According to one version of the story, Sfirapadma, 
the Asura enemy of Muruga, took the shape of a 
mango tree and hid himself in the sea, which 
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Muruga, the All-Seeing, detected and destroyed at 
once. But according to Naccinarkiniar, the com- 
mentator of Tiruraurugarrupadai, Muruga came to 
know of the existence of a mango tree, whose 
clusters of flowers were inclined downwards. It 
was a magical tree which deprived the enemies of 
the Asuras of half their strength and added it to 
the might of the Asuras. So Muruga first cut that 
tree with his spear. Another commentator to 
Tiruraurugarrupadai (whose identity is. not known 
excepting that he w:as called UraiSsiriyar) says 
that the ‘ mango tree standing in the sea was a 
foreboding tree assisting the Asuras and ithat 
signified defeat to them by drooping down its 
clusters of flowers. As it was a source of help to 
the Asuras, Muruga first destroyed that mango tree. 

eaeSurius ^iLu- 

araBM9^ih uirutSegr tordsi—ear 

iusaarm(^mi— lusijesar (Sjrcoth Lfeaarrd(^<^ 

eS/o^ Geu^ 

(Pathirruppattu-II-(l) 

** .fij^axirir mAsuai wi—disi «tB^eaarr 
LorQp^A iDjfaQA .Qsir/D/Dji 

QjSiua/r Q^AGeujb G^er^ii” 

(Ti rumurug§.rrupadai-59-61 ) 

From all these various versions one may 
plausibly draw out the truth that sacred trees were 
held by kings as a source of support to them and 
as trees of oracles which predicted good and bad. 
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So the enemy of a king first took very good care to 
cut and destroy those trees. Hence these trees 
came to be well guarded and preserved. This is 
seen by their very name KSvan-maram or Guarded- 
Trees. 

Nannan was a Tamil prince and his capital 
was PSiij a well-guarded city. (Akanli.nuru-15). He 
was keeping a liiango tree as his sacred and pro- 
tected one. According to Kuruntogai-73, tho 
Kdsars, a ferocious band of war-like myrmidons, 
destroyed that mango tree by a stratagem. The 
nature of the strategy or the cause for the war is 
not revealed. 

“Nannan, N^U ma Konpu natti^ p5kk!a 

Onyu molik K6sar p61a 

Vankat culccium vendumSr cirite." 

(Kuruntogai— 73) 

Perhaps this mango tree of Nannan was 
standing by the side of a river in a well-preserved 
garden. Once a mango^fruit from this sacred tree 
fell into the river and was carried by the current, 
A young girl, taking bath at a distance, notion 
this. She naturally took that fruit and ate it. 
But she was caught in the act of eating that rare 
and inviolable fruit and brought before Nannan. 
Nannan flew into a rage and passed a sentence of 
death for the crime, on that unfortunate girl. Her 
parents to whom she was the darling, implored the 
king to commute the sentence for eighty-ohe male 
elephants and gold weighing equal to her weight. 

9 
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But Nannan was inexorable and that young girl 
was executed for no crime than that of taking a 
mango which was brought to her side by the 
flowing water of the river. Even the people of 
his day were shocked to hear about this and his 
action was cried down as most inhuman and 
cruel. Bards and poets forsook his court and he 
and his descendants were looked down with con- 
tempt. When he died, he was .believed to have 
been thrown into hell only. 

Mapniya cenya opputhal arivai 

Punal taru pasunkai thinyathan thappayku 

Onpatbiyyonpathu kaliyyodaval niyai 

Poncey pavai koduppavum ko^n 

Penkolai purintha Nannan p6la 

VaraiyS niraiyattuc celiaro.’* (Kuruntogai-263) 

We are led to believe that this episode ought 
to have been the cause for the destruction of the 
mango tree itself by the war-like Kdsars who were 
famous for the successful fulfilment of their vows. 
They were heroes of one word and of iron resolution. 
Perhaps they took a punitive expedition into 
Nannan’s territory to chastise him for his atrocious 
and unpardonable sin of killing an innocent girl* 
These K5sars hailed from the Tulu country as is 
stated in AkananSru-^lS. 

Mr. R. Ragava Iyengar has got something to 
say on, this. According to him, Nannan was very 
much devoted to a mango tree for he had heard 
that its fruit had the property of imparting longe- 
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vity to him who ate it. So he zealously guarded it 
by employing watchmeirand cherished it dearly. 
But due to the violent blowing of the wind a 
mango had fallen into the river, unnoticed by the 
guardsmen, which the girl snatched and tasted, 
instead of handing it over to the king. When the 
£5sars heard of the inhuman punishment dealt out 
to the girl, they took a vow to destroy that mango 
tree itself, whose one mango had wrought the 
death of a girl. They hatched a plot to fulfil their 
vow. They sent some female bards (Akavan 
Makalir) to Akuthai Tanthai (the father of Akuthai) 
and got some female elephants as a present to them, 
as is alluded to in kuruntogai — 298. 

^ jffiCSjBjr ineBaSd' 

toL-uiSi^tj ufi&m wirao’t^ 
fS^Q^TearjB! 

This is the authority cited by the learned 
commentator; it is said that the female bards got a 
present of elephants not for themselves but for a 
different purpose, but what was that other purpose 
is not stated in tbfe verse quoted above. There is 
no other reference in it to either the Kdsars or the 
mango tree. But any how Mr. Kagava lyengaf- 
has chosen to link this allusidfe to the one in 
Kuruntogai-262. The elephants thus got, were 
tied to the mango tree, in the absence of Nannan 
and needless to say, the tree was - broken and 
uprooted by the elephants. The tree, thus fallen 
was hewn for fuel by the peasants of the country- 
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side and carried away ; this was the stratagem 
employed by the K6sars to destroy the mango tree. 
It is said, that by this the Kdsars also wanted to 
see whether Nannan would put to death all the 
female-bards who tied the elephants to the tree. 
This is highly fanciful for the girl got only death 
and not life by the mango. 

But the belief that the fruits of certain trees 
had the property of giving long life was prevalent 
in those days. We read in Purananuru of how 
AthikamSn, came into possession of the fruit of an 
Bmbiic myrobalan (Nelli) fetched from the top of a 
mountain and presented it to the venerable Tamil 
poetess AvvaiySr, as he wanted her to live for a 
very long time, instead of eating it himself. 

....Q^^«9reaA%0£7 

Ou0U)9so ;S0£i9«t»<Fi£ Qas/r^KtrL- 

QtseOtS^ ^Aaseafi ^^ajtr 
ftwft «^ear6iir«^ 

*irj» fiSsjrQiu. ** 

(Purananu.ru-91) 

Tithian> a ruling prince or Vel, was cherishing 
a Punnai tree (the Mast-wood) as his sacred pro- 
tected tree. The tree was standing at Kurukkai. 
Anni» another Vel, had a long-standing grudge 
against Tithian. There is a place called Anniku^i 
to this day, near MSyavaram. This was Anni’s 
residence. One day he proceeded to destroy the 
Punnai of Tithian, Evvi, the Vel of Vaippur, 
getting scent of this* interceded and admonished 



him not to provoke a war in such a rash manner 
with Tithian. His words fell on deaf ears Anni 
marched straight to Kurukkai* The Puiinai was 
seen standing in full bloom and in the war that 
ensued, between Anni and Tithian, the Punnai was 
hacked to pieces. 

Mr, A. Narayanasamy Iyer, the commentator 
of ITairinai, has identified this Kurukkai with that 
which is found near Nandipuravinnakaram or 
Nathan koil. But Tithian’s Kurukkai can rightly 
be said to be that which is situated near Tiruthurai- 
pundi. There one can find a streatch of land, about 
2 squire miles of elevated ground, lying unculti- 
vated. It is covered with Punnai trees. This can 
be seen even to-day. There are two ruinbd Siva 
temples signify ing that the site was once a flburish- 
ing city. After the destruction of that sacred 
Punnai tree at that famous battle of Kurukkai, 
that city also was ruined and to this day the place 
is wearing a sombre and desolate appearance. There 
are many shrines of Aiyanftrs. These AiyanSrs 
represent only the hero-stones installed in memory 
of the heroes wvho fell in that faiSious battle of 
Kurukkai. Many of those. Aiyanars bave^ gbt the 
significant natne of Sirai-mSe^r (Deliverer of 
captives). A glance at the place will convince us 
that it ought to have been the Kurukkai referred 
to in the Sangam Works, as belonging to Tithian. 
There are a large number of springs or pools at the 
spot. The presence of the Punnai trees and its 
deserted appearance will remove the last shadow 
of doubt regarding the identity of the place. 



0/><r«Hrcaf7&» QpQ^QpfB^ ^iSaJU ueAreaHu 
LfgarSkur @»jr«ir«a»jz> miaSSMJir 

mj0-rui9ssith QuHQ^s" (AkaBanaru-45) 

** ^enrW? ujorn^Sea^ 

Q^resre^Sn QPQ^Qp^io jgiBaju umraaUgj 

m^sarir QmittSmrru i^ekSsarJ’* (Akan§.nuru-245) 

** uiumfQs^ fa>suui9jD uACSaiA or^tB 
miuihufi} mea-Qmiri^ MJt—ismi wi^mi^/rear 
QuirmeSeifarr ajgiuieoiru LfsarSa^ QtuS^/i 
QtJir(i^ mt^eS Qureo 

tSaS^tmm” {Afcananuru~136) 

** ,jy«irW7at^ QuBtu esrm^th tSQgitSMJ 
«B0Qu0 Qmm^d- Qur(^mea-^ 

LftirSbir tBftpioih CStir«.’* (Nayyioai—lSO) 

From these allusions we understand that the 
Punnai of Tithian was standing from the very 
ancient times and Anni was mad after taking hold 
of that tree and in that wild attempt he laid down 
hislife. 

In Puran&nuru-23, poet KallSdanar says that 
the PSxi^yan king, Nedunchei|yan, the Hero of 
Talaiy§rlankanam,;cut with his axe all the protected 
trees that stood in every town of his enemy’s 
territory. From this we can infer that every town 
had protected trees in those times in the Tamil 
country. 

“ Vadi navil naviyam pSithalin urthorum 

Kadi maram tujankia ki.vum.” 

(PuranAndru-23) 
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Once Ch5}an Kulamufrattu-Tuficia Killi Valavan 
besieged the city of Karuvur, the capital of the 
Chera king. Karuvur was a beautifully laid-out 
city, whose walls were washed by the crystal 
waters of An-Porunai. Fragrant groves with 
lustrous flowers and protected trees were smiling 
on either bank of the river, on whose stainless 
sands young girls played and gambolled in groups. 
Getting scent of the siege, the Ohera king in great 
fear shut himself within the city fort and did not 
stir out to give battle to the invader. ‘ l^he Ch6la 
straightaWay^proceeded to cut all the protected 
trees ifi the groves of the Ohera king. In spite of 
ail the alarming cries and the crash of the trees, 
the white-livered Ohera did not dare to make his 
appearance and resist. Alattilr KilSr, in a nice 
little poem admonished the Ohdla not to wage any 
war with that coward of a king. 

“ Adunai yayinum vidunai ySyinum 
Ni alantharithi nin puraimai varkSr 
Ceriari-c cilambir kurunthodi makalir 
Polamcey kalahgir terriySdura 
Tanuan Porunai venmanal citaiya-k 
Karunkai-k kollan arancey yavvSt 
Nediihkai naviyam psLithalin nilaiyalintbu 
Vee kamal nedun cinai pulamba-k kSvutorum 
Kadi maram tadiyum 6cai tannur 
Nedu matil varaippir kadi manai iyamba 
Ahginitiruntha ventbano^ngu nin 
OilaittSr murasam karahga 
Malaittanai enbatu nanuttaka vudaittS. 

(PuranS.nuru-26) 
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This illustrates the aacient practice of felling 
down the protected trees as a challenge to the 
enemy to give battle. The poet Earikkanijanar of 
KSvirippuinpattinam advised P&ndyan Ilavantikaip- 
pa][^i Tunciya NanmSran not to cut the protected 
trees of his enemies as they were not strong 
enough even to serve as pillars for tying his 
mighty elephants. 

“ Onn5r-c-cekuppinura cekukka ennath66m 
Kadimaram ta<5ital 6mbu nin 
Nedu nal ySnaikku-k kanthSrrave. ” 

(Purananuru-57) 

It was considered as unmitigated shame and 
degradation for one’s heroism if another’s elephant 
was tied to his protected tree. It was"the practice 
for a victorious king to tie his elephants to his 
enemy’s protected trees and then destroy them. 
We also read of one poet Peruncitranar, who taught 
Prince VePman a lesson on the virtue of liberality 
by tyiifg to his protected tree a huge elephant 
which he got as a present from the great Kumapan* 

“ Iravalar puravalai niyum allai 
Puravatar iravalair-k killaiyum allar 
Iravalar u^imaiyum kSpini ninnur-k 
Kadimaram varuntha-t taptu yam pipitta 
Ne^tmal ySnai em paricil 
Ka^uman tdnral celval yaue. ^ 

(Purananuru-162) 

Tying an elephant to the enemy’s sacred and 
protected tree was the consummation of a glorious 
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and clear victory. This is clearly expressed iii 
Pathirruppattu — IV-3. 

The owner of the tree would guard it as his 
cherished life, with all the force under his command* 
The capture of the guarded tree by the enemy was 
construed as a catastrophe. The guarding troops 
would lay down their lives rather than forsake 
the tree. The falling of the tree into enemy’s hands 
was deemed also as a public calamity. Even kings 
who waged wars for the hand of princess, were said 
to have victoriously tied their elephants to the 
protected trees* 

“.Vetta venthanum venchinattinane 
Kadavana kalippivaj tandaiyum ceyySn 
Oliru niukattentia veengu todi maruppijr 
Kaliru kadimaram cera cerntha 
Oliru vel raaravarum vaimulttanare 
lyavarum ariya-p palliyam karanga 
Ann6, perumpetu urrandru ivvarunkadi 

mutur.*^ 

(Purananiiru-336) 

Any tree might happen to be the sacred pro- 
tected tree of a king. The kings were proud of 
making their war-drums from the wood sliced from 
the protected trees in the groves of their enemies 
which they destroyed in war. The Kadambu tree, 
(a sea-side Indian Oak) was held by a chief, 
Kaluvul by name, in an island in the west coast, as 
his guarded tree* Imayavaramban Nedunchora- 
latan, an ancient Ohera king, led a naval expedition 
against Kajuvul and bombarded his island fortress. 

10 
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The protected tree of Ka^ambu was zealously 
guarded by the defenders. But Imayavaramban 
overcame all resistance, hewed that Kadamba tree 
and caused a war-drum to be made out of its wood. 
This glorious achievement of Imayavaramban is 
commemorated both in Pathiyruppattu and 
Silappadik&ram* 

“ wa ast— 

sueoihu® ^Mjeor uSsm.** 

(Pathirrupattu-II-7) 
Q^/rSbotu QtueSiL 

u.«f8rmt «2_u>t96sr (ip(tpQpfiif 

Q$jr0QprQ6isiriu^aj as(ifie^6ir L/pthQu jojuJ' 

(Path i|Tu pattu-I I--8) 

t( Qo’djm/r Qjuoo«u) aSeOffi(^ar jrjfuu 

LfSKa-^snjS^ 00j@x96sr 
maSStjD 6 fifth Quiurs^ 

unQjMs «««B»ai/ Qutrm ^jrethrQs/rea-jpi 
Qps^eixirLS^ &/dui 3 sstaj^ifi 
uaurQuair^m QfiirihtSaj ^s^y^is at-.thi9tir 
(tp(tp(ipjse» fisidSaj Qaierdi 
Q«teirQfi>^ QPffi/B^uSsoar QeuatQurr 

Kirgii ejotB unririSjo 
(Suirg® ^SjrSwrf' G^F'e 0 g-jX.** 

(Pa tb irru pattu-II-(l)) 

“ at-wLf Qfifiea fitf-ifi a®^^6or QtumGfi,** 

(Pathirrupattu-lI-(2)) 

The drum made out of this Kadambu tree must 
have been a very big one for it seemed to have 
produced an uproarious resounding noise when 
played upon. 
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wiret «£_ OeurtLi^a nt—mujgitfif^uj^jSttu 
ueArsxirfnw QpjrSeir ^etareaar^ri ^eiresr 

mmimtu.*' (AkanSnuru-347) 

** tueewu® oprQjb Gd^tretF^eir 
QpmS GirriLif.^ dSL^wuju^jgi/* 

(Akaiianuru-127) 

** MJFQir&tr aQesr^ QeiffaaGdBF 

0Q(^QpmS/r^ Si(^^^ia^6Ar 
Qf)FeatflGtuFir^ ^Sso^Qd^eSrjji 
aL-.il>yQ^fSe» gti^difS ds®^Sesr Qp^iSl^ 

Qm®^ 0^ira)j-;S6ir.” (Pathi|Tupattu-II-(20)) 

This brilliant victory of Imayavaramban was 
claimed as a renowned family tradition and thus 
the term Destroyer of Kad^ambu, became a here- 
ditary family title of all the Chera kings. So all 
the ‘successors of Imayavaramban and their lineage 
were also credited with the fame of destroying the 
Radambu, whereas it was only Imayavaramban 
who achieved that unique success. 

** uifSf QeueSa su^thQufSm 

«iF6araiir la^^eir mSboSjo 
^F&fTaiir GfBirmjOdO ettrtumFiL 

(Silappa dikaram-XXV) 

** dBt-fidBi-th Qu^m^ dSFoief fQ^^spiih.** 

(SilappadikSram— XXVIII) 

This eventful and unforgettable expedition 
into the sea-island which ended in the destruction 
of that protected tree of Kadambu provided some 
of the happiest moments of popular rejoicings and 
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young girls in their games, while playing on 
their swings, or pounding millet, sang proudly of 
this thrilling victory. 

** SL^wLf Qp^eo^i^m^sB fBToietSkartj uirigua 
0£_fir«»ds Qe(Sfd> smriS/Dffi turL^/rQw/r 

“ (Senear ^t—ihQujiSAfB ojirr^geia^ 

ui^Am^ S&Dih CSunrA/s/f uirL-Qsi utrL-Oi'' 

(SilappadikSram-XXIX) 

This Kadambu tree which was destroyed by 
Imayavaramban was said to b^ young always and 
never grew old. The commentator Adiy§,rkunallar 
says that this Kadambu possessed vicious and 
treacherous properties and so was standing without 
any change. His words are : 

iSpSesrjD ^raeSsar, 

^0isrdr Guirea iSsirjo si—ihuf” 

This is the one solitary instance wherein we 
get this idea. Anyhow we can infer from this that 
this Eadambu was a supernatural tree and Imaya- 
varamban had to remove that tree as it spelt 
disaster to the peace of his state. That is also the 
reason why this tree has been called Ahahgudai-k- 
Kadanibu in Pathirfuppattu~IX-8. 

“ QpA0il ai-.mQufSmjSs-eir 

LDsifssrir Gsir Q^s’&r euetreu^^^ etJir^Gsuifseir,’* 

(Silappadikaram-XVlI) 

Paiaiyan, the king of M6hur, held a neem tree 
as his protected one. When Sehkuttuvan defeated 
him, he cut that tree into pieces and carried them 



home on carts to make drums out of them. The 
carts were drawn by elephants and the ropes for 
the carts were spun out of the hair, removed from 
the heads of the wives of Palaiyan. 

** (Sunron-ir meirearear (ipir<9‘ia Qaretifr(Si 
QmCStQuiirifi Lj6x£jS^eu6ST (SeuuiLfQp^Si 
Qpir^Q<3=uj QpF’S=Qa oi&Rjpiuao 

QturQ^enm (Pathirrupattu-V-4) 

f6fi>et(3euih ujgt^^ 

(gtlOeyear.” (Pathirrupattu— V-9) 

uvK^iu^ Ga/thi9eir 

Qpireiajr QPQ^Qpfs^ ^iSajCt tjemaiA 
auireBsayi isjfiihtJ^ Queimt^^ 

u^e$0ia <3n.mjS^ Qpfji^iua-jb 
@(^d=ir Qeurq^mn^ *’ 

(Pathirrupattu-V-Patikam) 

That margosa tree of Palaiyan must have been 
of gigantic size as to require elephants to draw its 
wood. It is said to have had a flourishing growth 
of leaves and tall thick branches. 

u«a(fiKj6ir (^ea>ffiua9Ai Qm®Bt(SairLL(B 

(StuthLfQpjS^ CSeuii^euirm 

QuirmcnfiA se^esfiu Qtsira>/Diu” 

(SilappadikSram-XXVII) 

This kind of tree worship is universally found 
all over the world. To give only but one instance, 
the Lithuanians revered remarkable oaks and other 
great shady trees, from which they received 
oracular responses. Some of them maintained 
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holy groves about their villages or houses, wheife 
even to break a twig would have been a sin. Apart 
from the bare evidence of the existence of the 
KSvanmaram or protected trees and the anxious 
determination of the enemies regarding their 
destruction, we are not able to glean anything 
more concerning the object and the manner of 
worshipping them. 


The shade of the cotton-wood, the greatest tree 
in the valley of the Upper Missouri, is supposed 


The Unnam 
Tfee. 


to possess an intelligence which, if 
properly approached, may help the 
Red Indians in certain undertakings. 


The silk-cotton trees which rear their enormous 
trunks to a stupendous height, far out-topping all 
the other trees of the forest, are regarded with 
reverence throughout West Africa, from the 
Senegal to the Niger, and are believed to be the 
abode of a god or spirit. Among the Ewe-speaking 
peoples of the Slave-coast, the indwelling god of 
this giant of the forest goes by the name of Huntin- 
Trees in which he especially dwells — for it is not 
every silk-cotton tree that he thus honours — are 
surrounded by a girdle of palm-leaves; and sacri- 
fices of fowls are laid against the foot of the tree* 
A tree marked by such a girdle of palm-leaves may 
not be cut down or injured in any way ; and even 
silk-cotton trees which are not supposed to be 
animated by Huntin, may not be felled unless the 
woodman first offers a sacrifice of fowls and palm- 
oil to purge himself of the proposed sacrilege. 
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This worship of the silk-cotton tree in other 
parts of the globe resembles a strange and unique 
custom practised in the ancient Tamil country. 
This is the practice of worshipping the Unnara 
tree, which in olden times was invoked for granting 
blessings and good omens for kings proceeding 
to the battle-field. The Tamil scholars and commen- 
tators have not yet rightly identified this tree. In 
Malabar the silk-cotton tree, Ilavam» is called 
TJnnam. Whereas the Tamils have forgotten now 
about thp. very identity of the Unnam tree, it is 
gratifying to note that Malayalam, an off-shoot of 
Tamil, has preserved that ’ and has 'applied 
thaitqthe silk-oottdn tree. But the Unnam tree, 
revered by the ancient Tamilians, must have been 
a different one, for it has been described as a small 
tree with small leaves and yellow-coloured .powers, 
whereas the silk-cotton or Ilavam tree is a big one 
with red flowers. In Tolkappiam, Porulafhik&ram, 
Sutram 60, we come across the line, 

“ UdS udal venthadukkia unna nilaiyum.” 
Naccin&rkiniar, in his commentary says, that it 
was the custom to worship the Unnam tree for 
giving victory to a king. This tree was devotedly 
revered for its unfailing prophetic attributes. The 
king or his people in times of war appealed to this 
tree to bloom in emerald verdure and umbrage, 
as a token of victory to the king. 

“ (tpearesria (Ssa-Qi—«»ir 

jptaresrA (i^ea>y}Qeja-^^ Q]SsirA(^m/rtu-. — LDeirearmarJB 
Qs/reirjfi QairAgJB-Ssa Qamfl&er 

Qsueirjgt isarm (StuA CSa/mjgJ* 

(Uaccinarkiniar’s commentary) 
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Another poet calls upon the Unnam tree to 
shoot forth its tender leaves as his king had won 
the war. 

“ ^ 6 arfiBr 0 /s finrSssr^ siuOtu^a-ie^ 

Qp^esrr euetstsrAairr (ips«krQp(^As—i£>meia'(^ui 

tfQi~.«irm fiirmSS aSaseaeQm flirir Sa^iSeir 
(Sa/rQL-eor Qp^esns 

(Purapporul Venba Malai-243) 

If the tree put forth new and tender leaves 
then the king was sure to succeed- On the other 
hand, if the tree began to fade and wither, then the 
king would get defeat only. The enemies of 
NS^rmudicheral, a Chera king, wanted to win a 
victory over him and so they consulted the Unnam 
tree in their place. The tree, instead of blooming, 
faded and dried, predicting defeat for them. 

** i^mmirjgfidrss'^ ^/riu.*’ (PathilTupattu— 40) 

As Nalahkijli was called Putpagai in Pura- 
nanuru— 68, so also Kapilar calls SelvakkadunkO— 
Vaiiathan as Unnattupagaivan in Pathirrupattu--61, 
meaning thereby, that victory was always his 
whether the Unnam tree which had gold-coloured 
flowers and tiny leaves, signified success by 
blooming or defeat by withering. The term 
Unnattu-pagaivan may be taken also to mean that 
V^iathan never favoured the superstitious idea of 
consulting the Unnam tree but straightaway 
entered into the battle-field, without observing any 
omens. Another construction put on this phrase 
by some scholars is that Vaiiathan destroyed all 
Unnam trees he came across, so that they ‘might 
hot be of any use to his enemies. 
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“ QuireireS earnest 
L/«8r<s'r ^eifesr^jgu uaosaisbt.” 

(PathiiTupattu-61) 

Apart from this Unnam tree, if any big tree- 
of luxurious growth and fine foliage, suddenly 
began to wither and drop its leaves, then the 
people were agitated and took it as a bad omen. 

Qu0U)r^, Qag-(SmKSsir^ lufijoit 

(PuranSnfirti-4 1) 

The \^tbering of a branch or trunk of a sacred 
tree was enough tp spread, consternation through- 
out that locality. It was Construed as a dismal 
portent that- spelt some irppending-t^blic disaster 
or calamity. This idea seems to have been a 
common one among the ancient peoples throughout 
the world. In Rome, for instance, as Plutarch says 
whenever a sacred tree appeared to a passer-by to 
be drooping, he set up a hue and cry, which was 
echoed by the people in the street and soon a 
crowd might be seen running helter-skelter from 
all sides with buckets of water, as if they were 
hastening to put out a fire. 


Thus, we have seen a little about the Unnam* 
the prognosticator. Here, the foreshowing pro-r 
perties of tfie Unnam are attributed 
to the tree itself and no other spirit 
or deity is visualised or conjured as 
occupying that tree. Besides trees being worshipped 
as astrological oracles, they were also reverentially 
approached as judges* for the rev^ation of truth 
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in' a given case or when the village elders were at 
their wit’s end to decide whether the accused was 
the real culprit. It was generally believed that 
trees wouid not brook any sinner and especially, a 
perjurer to sit under their shade. The trees would 
immediately fade and wither ; and if a perjurer 
seeks the shade of a tree, it wouid at once 
catch fire. This was the general attribute of any 
sacred tree. We get a reference to this in Kalitogai. 
'There a lady-love was pining in separation. She 
could not restrain her feelings of loneliness. 
Whenever she heard the cooing of the kuyil 
(Indian Cuckoo), her heart began to burn like the 
tree under whose shade a perjurer was sitting. She 
melted into tears and complained thus : — 

** fibFfuruji. M90di(^a9w eSeSuutofU) 

wm/Dt^Qt-ieaririek utes>puum^im 
asfiQuriu^/Sir^ tus li^Quireoa aeSearat/rtf. 

erflQur/i^ QMJ6arQesr^a=^ <»®u3/rc9 QeareueirQ^iuCSeBirJ' 

(Kalitogai-34) 

[ When the kuyil, after feeding fat on the 
pollen— dust of the KSnchi blossoms (River portia) 
begins to call (in shady groves), I try to screen 
the cruelty of my husband, who has dared to 
depart from me ; (but it is of no use) the grief 
burning within, singes niy heart and leaves me 
bereft of the grace without, like a tree under 
whose shade a perjurer has stopped, catches fire. ] 

The simile is very apt here, since the heroine 
also tries to hide the truth of the guilt of the hero 
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like a person who perjures in public court. When 
the perjurer enters the shade of a tree, it bursts 
into flames, and the truth comes out. So alsoi when 
she tries to suppress the guilt, which was tem- 
porary desertion on the part of the hero, from 
knowing to the outside world, her heart like the 
tree, bursts into flames and proclaims the guilt of 
her lover to others. Others coulci glean the inner 
fire of her grief and its cause by seeing her withered 
beauty. 

There is - one other instance in Akananuru 
where it is said that the help of a tree was sought 
to decide whether an accused person was really 
guilty or not. At Ka^ur, a fair and flourishing > 
town, a villainous man was charged with the very 
serious crime of outraging the modesty of a young 
girl. The accused denied the charge by a solemn 
oath. No other valid evidence was available in the 
case. Under the peculiar circumstances of the 
case and in view of the blackness of the crime 
charged, the magistrates invoked the aid of the 
man^am tree. The process was simple. The 
accused was made to stand under the verdure of 
the mandfam tree. A big crowd was watching the 
proceedings with rapt attention and tense feelings. 
Suddenly a branch just over the head of the 
accused, covered with fine foliage, burst into flames 
and shed ashes on his head. A cry of astonishment 
escaped from the lips of the onlookers. The guilt 
was known and the accursed mis-creant was found 
guilty. 
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** 

«0U)UU>^ lat—tJ^uu QtJ(^uaQu^a-m dSfir^mjr/S 

^agSimtt^ •ra/aO&r 
mfieS «Wir«r ar^Qiu Qear^pt 
^psStit Qai@^ sr^aJl 
Qp^ajrr Qu(^mtSdar Q^^uju ujbjS 
ijfflSBfiu QuiCf^ ^iresrea>jD 

aeenmaj/i ^irru^spus) QuiKS^" 

(Akananuru'-256X 

We have already seen that every Man<Jram 
had a sacred tree in ancient TamilnSd and that 
village courts were held under its shade, in the 
public place. So in some extraordinary cases the 
village headmen invoked the aid of the deity 
residing in the sacred tree to solve the problems. 
We can also learn from this that how the people 
detested the offence of perjury, that how even trees 
hated and suffered at the approach of the perjurer 
on whose head the wrath of heaven would visit at 
any cost. 

We also come across a kindred form of worship 
in Tamil literature, viz., the worship of the Ka^thu, 
. It is very well described in Pattinap- 
The Ch6la King, EarikSla 
the Great, employed the women 
captives brought from the lands he con- 
quered, in sanctuaries where the Kanthu was 
worshipped. These sanctuaries were found in 
public places, the mandrams, which also served as 
resting places for strangers. These captive women 
who were thus employed for holy services, cleansed 
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the shrines With oow-dung water, offered flowers to 
the Kanthu, the object of worship in the shrine and 
in the evening* after a sacred bath, tended the 
lamps in the shrine. The lamps were burning 
throughout the night without being extinguished. 
Hence these lights were called NandS. Vilakku* 
This Kanthu was worshipped by a large number of 
people daily. 

** QpysS 

tum^ wiriLi^iu mm/sBir 
mttrefS QwfSltj ueo/rQ^ry^ 

tuiiumr- 

(Fattinapp&lai— 246-249) 

What was this Kanthu? From other references 
we are led to understand that it was a stump of 
wood, called also thari or pillar of wo<Mi. We 
have seen in the eaidier pages how sacred trees 
were grown in the man<^ams* A. tree sacred or 
otherwise would live only for a certain number of 
years and then die. When a tree which was held 
sacred and worshipped, thus faded, withered and 
perished, it did not cease to be sacred and so the 
worship was ca^rried on. The withered tree would 
wear away with the passing of time and there 
would come a stage when its bottom stem alone, in 
the form of a stump or post would be remaining. 
The devotees of the tree 'seemed to have taken 
particular care in preserving this last vestige of the 
tree-spirit by constructing a platform, around it 
and covering it with a roof to protect it from wind 
and rain. This remnant of the once flourishing 
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tree was likened to the post to which an elephant 
was ordinarily tied and was called Kanthu or pillar. 
Thus shrines for Kanthu cropped up throughout 
the country in course of time. 

The ancients also believed that to keep a 
spirit dwelling in a stump of decayed tree» the 
usual offerings and worship should be carried on 
regularly and their cessation would make the spirit 
desert its original abode. Thus when \^ars came 
and a wholesale exodus had taken place in a town 
or village which had been overrun by the invaders, 
there would be nobody to offer’ pujas to those 
spirits which resided in the Kanthu and so those 
spirits also were believed to have deserted those 
places. 

** «®SO«Qgi at—tafcl «a>«a0£_.” (Puranaiiuru— 52) 

LD/r^^rril. 

rafrca>irM9^^ 

GSiiiLLi!f.sa>^Lj 
(ifilfiSiu Qu/rSuj€a>g 

(Akan anaru-287) 

Lf^eSat/r Quir^aSjD 

QuirSiu ss(^mflsiril. 

{Akananuru-307) 

As this wooden remnant also was subject to 
decay and so threatened to disappear ultimately, 
stone pillars were employed in their stead and the 
worship was carried on, because the devotees 
thought that some object was necessary for the 
deity to pervade and persist to live at the spot and 
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confer benedictions on its worshippers. The people 
found in the stone pillar an imperishable residence 
for the tree-spirit. Thus gradually the worship of 
stone pillars became a common feature in the 
country. These stone posts that replaced the 
vanishing wooden post were -worshipped and in 
many cases their original trees might have been for- 
gotten. As these stone pillars stood alone at public, 
places where the cattle of the village used tograze- 
they formed convenient objects for the cows to rub 
their backs atgainst. Hence these posts, were also 
called ‘ A-theendu-kurri ’ These 

stone pillars were later worshipped as Kanthali 
and Siva Linga. 

Siva Linga is the glorious symbol of the Tran- 
scendence of Siva- Any attempt to connect that. 
Glorious Form with phallic worship is but mis- 
chievous and misleading. The modern tendency to 
impute any such significance to Linga form of 
worship is to be strongly deprecated. It is indeed 
deplorable to find even some Saivites reading such 
a meaning into the Linga worship. 

There is irrefutable evidence to show that the 
Linga worship came into being for the first time 
in the Tamil country only, and it dates back to 
several thousands of years. The original name for 
Siva Linga in Tamil was Kanthali. Kanthali has 
been described as the Supreme Divine Essence that 
transcends all form, shape, attachment and affec- 
tions and is sustained by Itself. It is the Supreme 
■Primal Deity of the Tamils, viz, Siva. Siva was 
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the Supreme God of gods whom the ancient Tamils 
worshipped- He is called Maluval NediySn in 
Maduraikanchi. So Siva was also called KanthaZi, 
as transcending all forms. A.11 will agree this is 
also the idea enshrined in the worship of the Siva 
Linga. Kanthali has been described as follows : 

** «9sr/ri9)g)p (S(ff6ir(ffat ^irear^^ir QiuiIiQuirf^il.^^ 

IT Quest Sear Q/o^^a'esrj/i iBeiruis jsmes^fitQsnr 
eus’diQtna-f^Mjtresr Quttuujirea toesr^^ir asr^^jDmjs 

jfw iLJtsiLDiusn- ee>LD^/r 

“ Standing by Itself, propless. and formless, 

For all things ‘Tis the mfiinstay, Eternal Bliss , 
Transcending word, deed, thought, wisdom’s 
’Tis the Pure Stainless Light.” [ flight; 

Diverse views have been put forward in expla- 
nation of this Kanthali. Man^ of them are fanciful 
and far-fetched. To my view it appears that a 
simpler and a more direct analysis of the compound 
word Kanthali would provide an easy and correct 
solution. Kanthali consists of two words, ‘Kanth'u* 
and * All ’. We know what a Kanthu is. It means 
the stump of a tree. The Tamils from time im- 
memorial had been worshipping trees. When a 
sacred tree had fallen or dried up by withering,- its 
devotees preserved the stump or the trunk of that 
tree and continued their worship. This wooden 
stump was called Kanthu and its worship 
Kanthudainilai. But this wooden stump also 
cannot be proof against the ravages of time and 
would soon wear out and vanish. When it thus 
disappeared in course of time, a stone post or 
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pillar was installed in its pjace and worshipped in 
memory of the former Kanthu. This stone was 
called Kanthali, ‘ Ali ’ in Tamil means ‘to destroy • 
and Kanthli means the successor or substitute 
that appears after the destruction of Kanthu, a 
suitable name indeed ! This substituted stone post 
later took the form of Siva liinga and Kanthali 
was the name given to it in ancient Tamil land* 
The broad base that forms the. lower part of the 
Lingam is the pedestal on which the stone pillar 
or Kanthali is made to stand- Later, in course of 
time^'to^fssrftence and the mode of worship, consist- 
ing of several holy ablutions, necessitated a groove 
to be dug roafl^i:h% circular base to receive 
the holy water and pass it on to the side of the 
receptacle specially built for the purpose in a part 
of the shrine. Autistic taste also was brought into 
play in beautifying the Siva Linga in an ornate 
stj^e in certain cases. This is the only plausible 
interpretation of the origin of the cult of Linga 
worship ; for even the remotest idea of phallism is 
revolting to the fine and cultured sensibilities of 
the Dravidian race. 

The people in the Southern parts, especially 
in the , Tirunelveli District, hold as sacred the 
co-coanut tree, the peepul tree 
(Arasamaram) and the neem tree. 
They call the co-coanut tree as 
Tennampillai (Q^ekeurthia^Sm) and protect it like 
a child. The removal of this tree is considered to 
be a sin and the superstition. is that there will be 
an instant death in the family of the man who 
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causes the cocoanut tree to be cut. Even iii 
Northern India the cocoanut is revered to 
this day and is esteemed to be one of the most sacred 
fruits. I’here it is called Sriphala or the fruit of 
Sri, the goddess of prosperity. Thousands and 
thousands of cocoanuts are offered every day and 
the number is increased during festive occasions 
in Hindu temples throughout India. The deity 
which takes a heavy toll of cocoanuts is Ganesh, 
in front of whom a large number of cocoanut are 
smashed every day- This is called Vidalai or 
Soorai-i^uthal. It is the general belief that the 
breaking of cocoanuts is the easiest and the surest 
way to propitiate this elephant-god and win his 
favour. But it must be noted that the worship of 
Ganesh or VinSyaka was introduced into the Tamil 
country only in the sixth or seventh century and 
it has now become a very popular god. 

When a cocoanut is broken before a god, it 
must break into two nice halves If it breaks at a 
tangent with its eyes injured or is found to be 
rotten inside, it is believed to Be the foreshadowing 
of some serious trouble or mishap. This wrong 
breaking of the cocoanut will be the forerunner of 
some calamity to the devotee who offered that 
cocoanut. So some people deliberately avoid 
presenting any cocoanut to gods generally, because 
of their fear that it might break in the wrong 
way, thereby bringing untold miseries. From this 
we can imagine the gravity attached to the practice 
of culling out omens from the breaking of cocoanuts. 



it will be useful to note here that the Wanifca 
of Eastern Africa fancy that the cocoanut tree 
(as also every other tree) has its spirit ; “ the 
destruction of a cocoanut tree is regarded as 
equivalent to matricide, because that tree gives 
them life and nourishment* as a mother does her 
child.” 


In the extreme south of the Tamil land, the 
navel-strings of all new-born babes and also those 
of the calves are bundled up in straw 
basket and are used to be hung 
upon the hranches of banian trees ; 
tfifrally this is done on those trees which are stand- 
ing near a cemetry or cremation-ground^' This is 
an age-long custom but the reason for doing so 
remains still obscure. This custom is also prevalent 
among the Tuhoe tribe of Maoris. They ascribe 
a specific potentiality to such trees that are asso- 
ciated with the navel-strings of definite mythical 
ancestors, as indeed the navel-strings of all children 
used to be hung upon them down to quite recent 
times. They believe that such trees have the 
power of making women fruitful. A barren woman 
had to embrace such a tree with her arms, and she 
received a male or female child according as she 
embraced the east or the west side of the tree. 


The Karpaga is a mythological tree in the 
ethyreal world of Indra and is said to yield what- 
ever one wished to have. This tree 
The Jiarpagam. connected with the wor- 

ship of indra which was prevalent in the Tamil 
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country just before and after the Christian era* 
This tree is not to be found anywhere on earth but 
literary evidence is not wanting to prove that huge 
temples were built for this tree and worshipped 
with great devotion. During the festival Indra 
the temple of the Karpaga tree was gaily decorated 
and festooned with large flags* 

Qm®miQain^ tu/rsfifD 

(SilappadikSram-V-145-146) 

The temple of the Karpaga tree was worshipped 
as the shrine of Iridra. * This tree was called the 
tree of the celestial heings or devas and Indra was 
supposed to be pleased to reside in that tree. People 
in distress worshipped this temple to have their 
grievances set right* 

(Silappadikaram-IX-9) 

The temple of the Kafpaga tree was always 
associated with the temple of Vajra (the mace of 
Indra), which was built in juxta-position, adjacent 
to the other. These two temples were built with 
higti towers which looked prominent in a landscape 
view of the city of Puhar or Kaviripumpattinam, 
the sea-port capital of the CbSla kingdom. The 
author of Ma^imekalai metaphorically compares 
the huge edifices of those two shrines to the bulging 
bust of the damsel Puhar. 

Qw^Qf^ (SsfB-mSaj wetffQfAb.** 

(Ma^inl^alai-V-i4 4-115 



It will indeed kindle our curiosity to knott? 
how the Karpaga tree was installed in temples to 
be worshipped while it is known that it was not of 
the mundane growth hut was the special property of 
the Heaven, This can. easily be answered by a study 
of the later day works- Vikrama Ghdla (1118-1136) 
is said to have covered the roof of the Dancing Hall 
of Ohidambarahi, the shrine of Sri Natar&ja, with 
gold ami installed in the temple Kafpaga trees 
made of gold. 





muihQufr/b uffsat 


Q^ihQuirjit Q^ir® &eSreiirQfiu> 

fsesr QeuiraS Qli/o * 

(South Indian Inscriptions, Vol.V, 'N’o. 458, page 177) 


A.part from this inscriptional evidence, the son 
of Vikrama ChSla, Kuldtunga II (1133-1146,) is said 
to have installed golden trees of the Ka^paga in 
the Chidambaram temple. 


« ^pum 9Birm euearii^ 

spuis 

(Kulbtunga ChSlaii Ula- 105-1 12) 

The glittering K.aypaga image of burnishing gold 
was dazzling with super brilliance. I^Sjarftla 
Chdla II (1146-'! 162), sou of KulStunga II, is also 



94 


credited with the grand deed of placing Karpaga 
trees, made of gold in the temple of Nataraja at 
Chidambaram. 

** m/€srm«L- 9pu9 

af«p«v «uesrihQu/D mrifiCSitJ,** 

{Thakkayagaparani-804) 

Sundara Maran, alias^ Kun Pan<Jian of Madura, 
who became a Jain and later was reconverted by 
the Saiva boy-saint, Tirugn&uasarabandar, endowed 
the Siva temple at Madura with rich jewels and 
precious stones, together with Kappaga trees. 

ori^ir mirpewQsriQis 
tum^uag- UMjgS lo/reiiaBaaeujrS 

Qpi^^m sa-fBGsria^'Btkr Qp^^QuajbsLLi^ utZ.t-.mi 
mm^Uirr mtuH^sArCSL^f mpumfi /S(^(Se3itris.B^/r0ar,** 

(Tiruvalavayudaiyar Tiruvilaiy&darpuranam 

37-Stanza-75) 

From the above references we are led to 
conclude that, as no real trees of the Karpaga 
specie are available on earth, images of them were 
installed in temples and worshipped in early days 
whefi the worship of Indra was popular in the 
country. Later, when the Indra worship became 
extinct, Karpaga trees in gold were kept in Siva 
temples. Even to-day we can see artificial Karpaga 
trees fixed on canopied car-like vehicles (anrmearu> 
or ^uujrui), in which idols are carried in procession 
during festivals. 



SERPENT-WORSHIP 


An account of the cult of tree worship will not 
be complete, without a hint on serpent-worship. 
The connection of serpent-worship with tree- 
worship may have originally arisen from the fact 
that many snakes like to establish themselves in 
the roots of ti^ees, especially, in those of huge old 
ones. Serpents never fail to usurp possession of 
anthills which grow largely at the foot of huge 
trees. The ant-hills under sacred trees are not 
derhoHslied and thus they become the convenient 
abode of deadly snakes, like ,the, cobra. The. oSer- 

sprinkled ‘at ithe ‘ of trees are eaten by 
these reptiles. This plausibly engenders the belief 
that gods in the shape of serpents reside under 
the trees and appropriate the offerings proffered 
to them. Demons were believed to be occupying 
both serpents and trees. It is significant to note 
that God Siva is Lord of demons, snakes and plants. 

Serpent worship is diffused over the whole 
world, in countries so remote geographically as 
Africa and Peru; Fiji and Italy and India and 
Greece. It is so common and so continuous in 
human life that we find it everywhere. Religion 
itself originated with primitive man in fear, and 
rituals and sacrifices were resorted to as a mode of 
cajoling and pacifying malignant and vindictive 
supernatural beings. Ophiolatry also was born 
out of fear for the deadly venom of the snake. 
Innumerable Uvea are lost annually from snake-bit© 
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in India alone, and this accounts for the widespread 
fear. So it has always been that men have 
everywhere looked with fear, religious awe and 
veneration these venomous vipers. 

Throughout the length -and breadth of India 
one can hardly fail to see NSga images installed 
under trees, particularly the peepul tree (arasa 
maram) and worshipped. Ant-hill mounds are 
fostered in temples and adored. At Sankaranainfir- 
koil, in the Tirunelveli District, there is a Siva 
temple. This is also ktiown as P&mbu-koil (Snake 
temple). There are ant-bills inside the temple and 
cobras are living there. Daily pujaa are made to 
these snakes and worshippers offer milk. The 
ant-hill earth is believed to have medicinal proper- 
ties. It is called Puryu Man or Purru Marundu. 
Innumerable devotees, take a vow to roll round the 
temple for the curing of any disease or the birth 
of a child. On the day of the Tapas festival in the 
month of Adi or on any other auspicious occasion 
they fulfil their vow by rolling and crawling round 
the temple serpent-fashion. They also take home 
with them some earth from the sacred serpent 
holes. This earth is believed to cure leprosy and 
sterility, if taken in. The PurS^as say that here 
it was that God Siva showed to His consort, 
Gdmati Amman and to the two serpents Sanka and 
Padma, who were quarrelling as to the relative 
importance of Siva and TirumSl, the unity of the 
two gods. It is said that king Ugra Pfin^iya 
discpyered a J^ingani therq by the presence of a 



cobra and then the present shrine was built by hini- 
Even to-day one can see a bowl of milk being kept 
ever ready at the mouth of the serpent-hole inside 
the?temple at SankarankSil. 

If any cobra enters a house in the Tirunelveli 
District,* the inmates in dismay importune and 
address the cobra thus : “ Sankara ! Sankara ! we 
pray you, please quietly walkout ! ” ; and the cobra, 
which, in Tamil, is called Nalla PSmbu (good 
snake), gently quits the premises. It is considered 
a siri Vo kill a cobra. But those who are free from 
this superstition, beat and kill it. Once killed, it 
ik reverentially buried with milk offerings. Strange 
stories are current at Sankaran K6il and the sur- 
rounding places of how the destroyers of cobras 
were visited by calamities as a sign of Divine 
wrath. 

The cobra’s visit to a house is construed as an 
ill-omen and the superstitious belief is that the 
residents of that house would have to vacate the 
house shortly. Cobras will haunt only desolate, 
ruined and forsaken buildings. There is a verse 
which says that the houses of those who perjure in 
law-courts, out of partiality, will crumble into 
ruins covered with erukku (calotropis gigantea) and 
other wild shrubs and thistles, where ghosts will 
frequent and cobras will reside. 

u/r^ireir gyjaff ui-.(^(Su) — Qp(S^^ 

^k^saQstr (Sa^u-ear 
Q’f^/raari^ir ia&ur.” 
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[[The devils will haunt and the erukku blossom : 
p&tSla niulij the thorny shrub will spread: the god- 
dess of misfortune, Mudevi, the eider sister of 
Lakshmi, will dwell and serpents will take their 
abode in the residing house of him who commits 
the sin of perjury in court.] 

The hood of the cobra is said to bear the imprint 
of a Namara, Sangu (couch) and chakra (disc), the 
emblems of Thirum&U Snake charmers tame this 
dreadful reptile with charms and mantrams and 
with the aid of some herbs. The holy ash or 
Thirunipu is believed to tame wild serpents. When 
the holy ashes are thrown at them, they will shrink 
their hoods and be assuaged of their fury. 

&-0»eitir0/a siremiru Qurjm^^tuuu — Girr^Ssi 
MuiuSip mFmiiXiuirp pppia 

miir^dau (Naladiar-66) 

The hooded snakes were believed to have a 
precious dazzling gem in their hood called N^a 
Ratnam. These begemmed snakes were said to* 
emit those luminous stones during nights to the 
ground and with the help of their brilliant radiation 
they would get enough light to hunt for their prey. 

“■ flf0«9/r£j i9ats‘0Qea- &iu&iuuS) 

isrui e^iSyisp 

QiDBLiUieiafi i£tsir^Sip LfSOF 
euir^mi^m peirm- 

(Akanfinuru-72) 
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[To feed the hungry tigress that is big with 
child, the ferocious tiger will kill the elephant and 
drag it along the route that is lit with the gem 
which the deadly" cobra had emitted out to get 
enough light to hunt for prey in the darkness of 
the night.] 

There- are nurfterous allusions to show that the 
snakes were dreadfully afraid of thunderbolts and 
when heavens fulminate, they crouch deep in their 
holes. Thunder would weaken the cobras and bring 
their gems out of their hoods. These ejected atones 
wouldlllumine the forest at night with a stream of 
light. 

“ urth^eir 

sh.A^4» (srQpj)i 

{ Akananflru- 93) 

[You can have the company of the girl of the 
dark tresses in the light of the gem dropped by the 
snake that is beaten by the furious thunder bolts.] 

Literary evidence with regard to the practice 
of ophiolatry in ancient Tamil land is few and far 
between- But evidence is not altogether wanting. 
On a thrashing-floor in the midst of fields there was 
a Murdah or marutham tree at the foot of which 
snakes were living. Offerings were presented by 
the peasants under the tree to gratify the gods 
dwelling in the tree and the serpents underneath. 

** urthLfmp ^fyien 

(Perump&n&r^pa^i-333-333) 
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One mendicant was describing the way through 
which a band of musicians had to pass through a 
mountain, to the capital city of king Nannan. 
He warned them of a particular spot which was full 
of caves and crevices where snakes would be con- 
cealed. He specially asked the la'dies in the group 
to lift their hands in prayer whep thej' would reach 
that spot and worship the snakes so that they 
might not do any harm, as they would be pleased 
with their prayer. The pedestrians were also asked 
to beat their sticks against trees and make noise 
to make the snakes go out of the way. They were 
also enjoined to circumambulate the spot and 
immediately leave the place. 

« opiriiLfseAr uireeeujb Quir^tQjb 

asrs^uB-ih Qur(Bm(^th utuihtfiDir (^exrQeu 
wsAm QsiriLif. GisirdSS^F 
Q^/SQ^iTi^ etDsQflir^e-u 

eu/SjgiQiBpI QvjfiP^ «u9i^Qs=iua-a as^ifiear,” 

(Malaipadukadam-198-302) 

These lines clearly prove that snakes were wor- 
, shipped out of fear- 

Snake worship in South India was purely of 
Dravidian origin ; so much so the aboriginal tribes 
were called Nagas or Serpent- worshippers ;but it is 
a wonder that no direct reference is made to this 
custom in old literature. This cult is alien to the 
Brahminical religion. But a close association has 
been achieved between the Vedic religion and the 
primitive snake worship. Siva wears the serpents 
all over His body and Vishnu rests on a serpentine 
couch. Rev. F. Goodwill says. “The great god 
Siva» the god of supreme power in South India, is 
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often represented as an ascetic with serpents 
twining themselves about his hair and neck and in 
this character resorting to and dwelling chiefly in 
cemetries. Though the worship of the serpent is 
perhaps less obviously connected with his name 
than with that of Vishnu, yet it seems to me that 
this deity makes the serpent more a part of himself 
and identifies it more with his character. And 
this is significant when it is remembered that Siva 
is generally believed by scholars to be largely the 
creation in Hinduism of the indigenous religion 
of the country acting upon the religious conscious- 
ness of the Aryan conquerors. ” The God Siva at' 
TiruvSrur is called Purri4amkon,'#ar 
t-rr), A Siva Linga was discovered ipside a mound 
with serpen t-hyoles at Tiruvarfir and then the 
present temple was built over that mound. That 
mound or purru is still preserved within the 
temple. 

There is an allusion to the munificence of Ayi, 
the ruler of the Pothiyil hills. He obtained from a 
snake, a cloth of glittering blue colour and with 
fervid devotion presen'ted it to the God of the 
Banian Tree, Siva. Excepting this bald statement 
no other evidence is forth-coming regarding this 
fact but it is noteworthy that the gift of a shake 
was presented to a Tree-god, Siva. 

** f 69 iBiresih isioQiu ase^mjasih 

^Uiirmpesreir 

(SirupapSyrupadai 95-99) 

Garuda, a mythical bird and the vehicle 
of Vishnu, is said to be the deadly enemy 
of tb© serpent race. Garuda is likened to the 
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common white-headed kite, sacred to Vishnu 
(Haliastur indus.) Its very shadow is death to any 
snake. In the practical world it becomes possible 
for the magician to cure a patient of snake-bite, 
by intensely contemplating on Garuda. The 
' magician thinks* ** I am Garuda.’* Thus the 
magician, by the incantation of the Garuda mantra, 
acquires the virtues of Garuda in respect of 
immunity from snake-bites. By thus contem- 
plating he attains the state of Garuda and its 
qualities, and the poison is removed. This is called 
the practice of GarudShambhavana. Tirumular 
alludes to this in Tiruraantram. 

“ weriSjb 

[ As the Garu4a*s form in mind is built 
Fast fades the venom with its deadly result,.] 

We have tried to make an exhaustive study of 
all the available literary evidence bearing on the 
, subject of tree and serpent worship 

Conclwnon obtaining in Tamil N&4 for 

the past two or three raelleniuins. One will not fail 
to perceive the natural course which the develop- 
ment of religious thought has taken, gliding 
through the ages from one stage to another with 
precise lexical sequence. There are some missing 
links, no doubt, which confound and mystifjf 
certain points. There are many other sources to 
be explored before we arrive at correct findings on 
the subject. The present study is hoped to furnish 
some of those missing links and form the basis for 
further research on the subject. 






